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PUBLISHER'S NOTE.

The Great mind which rendered into English, the Great Dis-
course of Shri Guna-Bhadra-Achirya, left the corporeal tenement
known as J. L. Jami, long before this rendering, which is now
presented to the public, was out of the printer’s hand.

We are thus deprived of the Author’s preface. And those who
have read his prefaces, introducing the two volumes of Gommatsdra
know, what a condensed essence of learning, what a fascinating
presentment of matter, subtle and sublime, the introductory pass-
ages from the pen of J. L. Jaini, contain.

Atménushésana is, as the very name literally indicates, a
discourse divine for the Divinity in man. Each and every one of
the 270 verses, 1s an exhortation in language, simple, persuasive,
penetrating, forceful, and effective, to the Atman, the I, the Ego,
the Self, to separate 1ts own Self from the non-Atman, the non-I,
the non-Ego, the non-Self. This supreme separation 1s the complete
vietory of the Soul over Sin, Sorrow, and Death, and 15 Moksha,
Freedom, or Liberation, absolute, perfect, eternal, and ever-
lasting.

AJITASHRAM, LUCKNOW,
Phélguna Pirmimé, 2453. v. s.
The 6th March, 1928 A. D. AJIT PRASADA.
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THE SACRED BOOKS OF THE JAINAS.

HATH
ATHANUSHASANA.

aFTRER,
agfifrrafied fAdmRed Ao gl e
HTEATAUTHARE a6y Srara wsamng 0 ¢ N
BENEDICTION.,
1. Cherishing in the heart Vira (Mahavira the 24th
Tirthankara), who is the place of residence of Lakshmi
(perfection), whose sins have been destroyed, I des-

cribe Atménushédsana for the attai t of liberation by
those who are capable of being liberated,
Commentary,

Vira. The last Tirthankara Mahavira Svémi is often referred
to by four other names, Vira, Vardhaména, Ati-vira, and Sanmati.
Lakshmi is the goddess presiding over riches, knowledge, science,
and arts in perfection. The word as used here refers to the attaine
ment of inherent perfection, infinite-conation, Infinite-knowledge,
infinite-p and infinite-happi ete. It also refers to the
Super-glory of the Hall of Audience (Samosarana) of the Lord,
where the Arhats preside and where discourses emanate from him.

Atmanushasana, is the name of this book. Literally, it means
Self-culture, or Self-education.

Bhavyanam. For the good of the Liberable that is, those who
are inclined to listen and derive benefit from the discourses hereby
given.

pEfra® fagufrasgly gendisgacara )
TR GETHIRA amgaadg I 2 ||

2. Ohsoul ! thou art always afraid of pain, and desi-
rous of pleasure. Therefore I also offer thee the object of
thy desire, which tends to give pleasure and remove pain.

v‘uﬁ wfgiens ﬁwﬁwgt aqr g w3 &y
& ATt ST SewmanL i L 0
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8. If perchance, in this (advice), there be something
which though sweet at fruition, is yet unpalatable, be
thou not afraid of that, just as a sick person is not (afraid)
of bitter medicine.

S AT AT G g |
- <
| gAN WEATE S 2 |

4. Persons, who are vain and full of talk, and clouds
which thunder but give no rain, are easy to find. But it
is difficult to find those kind-hearted persons who desire
to uplift the world, just as it is difficult to find clouds, full
of rain and beneficial to the world.

ATH AIAAHCTNWITT ! AT R
sreATT: SfTINT qERE TR TEe] |
NPT WIAWE: TG TCHAER A
gargawat T qOE sevslera L)

6. He, who is wise, well-versed in the essence of the
Jaina scriptures, aware of the ways of the world, with no
sense-desires, brilliant, calm-minded, ever ready with
answers, patient of a volley of questions, powerful, attract-
ing other minds, leader of Saints, a repository of good
qualities, and with speech clear and sweet, should deliver
religious discourses without speaking ill of others,

FawETweE gar g e

TRUATETRN AREaTTamY |

TIAATIRTT STHRFAT TLAT TYAT

FfRAYYT IRATT 9 Fiseg 9% FAng i ' 1l

8. Perfect knowledge of the scripture; pure conduct;

inclination to pursuade others (to the right path); keen
interest in the propagation of the right path (of liberation);
obeisance to the learned ; pride-less-ness ; knowledge of the
world ; gentleness ; desire-less-ness; whoever possesses
these and other qualities of the leader of ascetics, be
he tke Teacher of worthy people,
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Commentary.

In Shlokas 5 and 6 the highest qualities of a model expounder
of the scriptures in the highest degree are given. The relation
between the teacher and the taught is, however, a comparative one
and it is not meant by the above Shlokas to exclude or disqualify
one who does not possess the above qualities in the fullest degree,
from expounding the principles of Truth to those whose knowledge
is inferior to his. | R

W= & goe aufy fama prae At
Sreleft :awmﬁs&ﬁ"ﬂwz ey e wgeq |
et m;m’ FIAUAT gFearETaTat feaa
TER ARt wAElIEa: g e 1o 0
7. The promising one, who ponders over the sum-
mumbonum for the self, is very anxious to avoid (worldly)
sufferings, seeks happiness, whose intellectual greatness
lies in listening, (retaining) ete., who having heard pro-
perly meditates upon Truth, which brings (eternal) happi-
ness, is full of the quality of compassion, and is established
by reason, and scriptural authority, and (then) accepts the
sacred doctrine, bemng guided by the seriptures, and rid of
obstinacy——such a person is worthy of being taught.
IURE 04 ‘1‘!"]‘\“5@!% aiaagul%aﬁaa [
AERTRETT I wXg g wa wwA i =
8. Demerit produces pain, happiness follows Truth
(Dharma). This is well-known to all. Therefore the man
who desires happiness should always refrain from demerit,
(andg follow Dharma.
|F: ealy GrEQETRHTRTE, G R
N .
AIFATE T A IR SisaraT ¥ |
T A | T GILIAT TR SO
w e girared adged ae smg R 1 e
9. All men desire the early attainment of true hap-
piness; it arises from the destruction of all Karmas.
(This destruction of the Karmas results) from right
conduct; that (right conduct) depends upon (right)



4 THE SACRED BOOKS OF THE JAINAS.

knowledge. And that (right knowledge is acquired) from
the Scriptures. The (seriptures are based) on Discourses,
(Jinavanf), and this (Jina-vénf emanates) from the dis-
coursing Omniscient (Apta Arhat), and that (Apta) is free
from all defects, These (defects) are attachment and
others. Therefore after duly d-out

of Him, the source of all happiness, let the worthy resort
to him for their benefit.

Commentary.

Jina-Véni is the speech of the Arhat. It is letterless sound,
Anakshari Véni, emanating from the Vibratory Omniscient, is un-
derstandable by all present,in their own language, being then
tr d into lettered di

Thedefects are eighteen and they are not found in an Omniscient.
They are :—

1. Kshudd = Hunger,
2. Trishné = Thirst.
8. Jard == Old age.
4. Atank ~— Disease.
5. Janma = Birth.
6. Marana = Death.
7
8
9

. Bhaya «~ Tear.

. Smaya = Wonder.

. Réga = Love.
10. Dvesha = Hate.
11. Moha = Delusion.
12. Rati = Indulgence.
13. Arati  — Ennui.
14, Chintd = Anxiety.
15. Sveds = Perspiration.
16. Kheda =~ Distress.
17. Nidréd = Sleep
18. Shoka

g R forr uﬁw dvearead aar
am&ﬁzi‘&u Wt sawgRm |
Afteea T8 gw avawETEREIeat
|raret g g AgmdTEOEat i 2o i
10. Right belief is of two, three, and ten kinds. It
is always free from the defects of ignorance, etc, it is
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overflowing with apprebension of mundane miseries, etc.;
(it is the) destroyer of the cycle of existences; purifier of
three kinds of wrong knowledge (i. e. transforms them
into three right kinds of knowledge); it rightly ascertains
the seven or the nine principles (tattvas). Itis the first step
for those who ascend up to the unshakeable fortress (of
Liberation). It is, indeed, the first Devotion (Arddhana) for
the learned scholars,

Commentary,

Right-belief is of two kinds. Intuitive (Nisargaja), or tuitive
(Adhigamaja).Nisargaja is self-born, inspired, intutive. Adhigamaja
is acquired by study, precept, etc., tuitive. It is of 3 kinds having
regard to internal causes, viz., (1) subsidential, aupashnmxka, in

of the subsid of 4 error-feeding and wrong
belief, (2) destructive-subsidential (Kshayopa-Shamika), in con-
sequence of their destructive-subsidence, (3) destructive (Kshayéka)
as a consequence of their total destruction. See Tattvdrtha Sétra,
page 5, Chapter L., S.B.J Vol. I ; and Gommataséra : Jiva Kénda,

Chapter L. pp. 21, 22, 8. B.J., Vol. V.

Defects of ignorance, etec.—There are 25 such defects, which
should be got rid of, for the purification of right belief. They are
the following :—

1. Doubtor fear, 2. Sense-ignorance, 8. Disgust, 4. Super-
stition, 5. Label, 6. Non-support to slipping souls, 7. Non-
affection for the wortay, 8. Indifference to propagation of
Truth - 8

Pride in 1. Knowledge, 2. Posltwn,s Paternal lmeage, 4.
Maternal family, 5. Strength 6. Wealth, 7. Asceticism,

and 8 Beauty .. 8
Blind faith in 1. Popular ntes, 2. Unworshipable detles, and
3. Unworthy saints 3

A tion with 1. U hipabl delties. 2 Unworthy
saints, 3. Misleading scriptures, or with the followers
of the above three e e - [

26
For a detailed description of seven, or nine principles, consult
Tattvértha Stitra, pp. 6 and 7 in Chapter, 1, 8.B.J, Vol. II.

TR AR ATt T |
Freratvat AR TR ¥ 0| 2 |
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11. (Right-belief) arises from 1. Ajn4, 2. Marga,
8. Updesha, 4. Sutra, 5. Bija, 6. Sankshepa, 7. Vistara,
and 8. Artha; and is either 9. Avagidha and 10, Parmava-
gédha. (These are the 10 kinds referred to in Shloka 10,
above).

WTHETITeAgSE 93 A€ Sy
WHFIATST IATATT SLI=HiEq=AL |
LJ N
ARTHAZIAATG ! eI IR T
q1 ERATHIRITERARTgTRTRaee: | 2R |

12. A4jna belief is said to be that which is based
solely upon the precept of the passionless (saint).

Marga behef is said to be the belief in the peaceful,
path of eternal liberation, which is free from temporal ties
and which arises from the subsidence of the deluding
Karmas.

Updesha or Adesha belief is that which arises from
ancient teachings, of great men, and from sayings, etc.,
received from the ocean of scriptures of right-knowledge.

WET RS GETTORY: g ST
e gAERITRTHTATIade @ |
SRmsTATE TR AR ¥ qanate
TR ToAT FRGTTATERTTERTES: U 1} 0

13. Sutra belief is well said to be possessed by one who
believes in rules declared for the conduct of ascetics, on
hearing books on discipline.

Bija belief is that which arises from the knowledge
of substances, difficult to understand, (but) known with
the help of certain symbols, as a result of the subsidence
of perverse belief.

Sankshepa belief is the laudable belief possessed by
one who has acquired faith (in principles) only explained
summarily.

i e grawTt gesld & AR fe’d
AT, FARTA TAAATIATACAIICE ¢ |
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T EEFETETTRT AT RyAT qrETer
Faeafred wfaie vonamam ==l Y0

14. Vistara belief should be known to be possessed by
one who has acquired faith, after having heard the twelve
Angas (Jaina Sacred lore).

Artha belief is that which is produced by (ascertaining
the true, real meaning of the sacred books, independently
of words.

Avagadha belief is that which is produced by a
thorough study of the sacred literature of the Angas and
of that outside the Angas.

Pramavagadha is popularly known to be the belief
in substances as seen by Omniscients.

LETTTAATA] TTANTERT TR g |
od AEMURT AYY GEAFEREgE N L 0l

15. The tranquillity, knowledge, vows, and austerities
of a person 18 of the value of a stone. But it becomes ador-
able, like a great jewel if accompanied by right belief.

Commentary.
Knowledge, vows, austerities are forms of knowledge and‘ con-
duct. But to be right, they must be preceded by right-belief.

Then alone they become right knowledge and right conduet, which
with right-belief are the three Jewels of Jainism.

Frawamgaar faRarneTmgreg |
QT A3T GHART v feaa il 3
16. Only this gentle remedy is prescribed, as for a
child, for thee, who art a sufferer from the disease of
wrong belief, and does not know what good is to be pursued,
and what evil is to be avoided.
AT RS AT |
frafeeres e ara: FTgewa: A il 2o |
17, Having taken the poison of sense-enjoyments,
thou hast got the fever of delusion; from this has arisen
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thy keen thirst (for sense-gratification) and thou hast
become feeble. Tor thee it is the best to be treated mostly
with medicines of a drinkable nature.

giarer gifiraes @ dar 99 g8 ae e
gRemer agfirgrsd pragwemgram I 1210
18. Whether happy or miserable in this werld, thou

must exercise piety ; if happy to increase thy happiness ;
and if miserable, to remove thy misery.

aRiTmAETt S aXfraddiETT |
FratmamrgEg T 1 e
19. The pleasures derived from all senses-chjects are

fruits of the trees of the garden of piety. Therefore
preserve thou the trees, and pluck the fruits by all means.

we: gEeT YA FALITH: TR |
AERTY, GEAETT AR Agerwad |l 3o

20. Piety is the cause of happiness The cause cannot
oppose its own effect. Therefore for fear of being deprived
of (present) sense-pleasures, thou shouldst not be indifterent
to piety (Dharma).

waigAmATE 9 sfrrer SRwgag |
distraaraTeg: FfigeRae gtafg | 22 )

21. The person who in consequence of piety has
acquired prosperity may have enjoyments while preserving
piety, like the peasant who gets corn from the seed, but
(preserves) the seed of that corn.

Faeed wergRed eeg Ry o
WEERTTRERT Ta TR | 2R |l

22. The fruit of the wishing-tree (Kalpa-Vraksha) is
got by wishing, that of Chintamani (miraculous gem by
thinking ; (but) the fruit of piety is obtained without
wishing and without thinking,



ATMANUSHASANA. ]

TR FQATEG: WY FEITAET: JOH
TR qroTewT: gedreages gl ke
23. The wise men say that thought-activity only is
the cause of merit and demerit. Therefore one should
carefully destroy demerits and accumulate merits.

Fear yRAun Aragaragwata T wea )
WIRGY A% FaTRRA A qEiea & TG 0 W 0

24. Those who under delusion, destroying Dharma,
enjoy sense-pleasures are sinful, and take the fruit (after)
cutting down the tree at its root.

TAFTYGFACATARN: TATETTT=AY |
T gRATIET: @ w9 Al T a1y
25. Why should such a religion be not pursued,
which can be followed in all circumstances, by doing, by
having it done, and by approving the doing of it by others,
by means of mind, body, or speech?

gt guaafy grEge | am-
G T EEFUX 97T Ay afduwa
Twr mwmﬁémwmfi
AT AART A Y TR T U ]
28. So long as piety abides well in the heart, the
man does not slay even his slayer. When that religion
goes away, the father and the son are found killing each

other. Therefore the protection of this world depends
verily upon Dharma only.

A GEGWATTT U7 ASGIARREAR, |
TG RrereTeg AsrETafETgRg I 39 0

27. There is no demerit in enjoying pleasures ; but
there is demerit in doing what tends to destroy their
source. Indigestion is not caused by sweet food, (but) by
eating it beyond its limit.

-
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SmERTaR S 9f Ay TETAY AR,

Thuwfe gufraad St aEeer |

el angORATRTERUARY fivd—

T (R & SO 7 wa Segasafil

28. Whenthou takest a pleasure inall this hunting,
ete., which produce much fear in the very beginning, which
evidently cause pain, and which are pursued by sinners,
why dost thou not take the same view of piety, which is
for the good of both the (present and future) worlds,
which is pursued by those who are rich in wisdom, and
have not abandoned sense-enjoyments.

daegetaasma i deiRtas |
TrATIAGU AR QARG &1 ®4r 1) 8 |

29. Animage of fear, unprotected, innocent, with her
body as her sole property, with grass blades between her
teeth—even such a she-deer is killed (by hunters); what
to say of others }

AragrTgETRATEATTARIR TR TR )
SFEIRANSIT yRNImgErag | 3o 1|
30. Having given up back-biting, begging, deceit,
theft, falsehood and other faults, pursue what is best in
both the worlds for religion, wealth, renown and happi-
ness.
I FET FATARACASY
qagashraafy awdg g8 |
AT, SRR AR
TRy grr Rty Aswasdig 1 22 0
81. Acquire merit. Even an unheard of calamity
does not affect the doer of meritorious deeds, Indeed it

does him good. See the sun, which oppresses the whole
world (with its heat), gives a lovely bloom to lotuses,
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e gE (9w) geeri: eIy O g éﬁm

wnt gwgwy: wg Qv www: |

;mﬁw:ﬁ!!ﬁs{ﬁ wafage: ot Gnt

agas 7y Tt ANy RArfaegay dEw i 1R 0

82. Whose guide was Brihaspati, whose weapon
was the thunder-bolt, whose soldiers were celestial beings,
whose fortress was heaven, who was certainly in the
favour of Hari (Krishna) and whose elephant was Airavata
—even with such wonderful forces, Indra was defeated
in battle by others. From this, it is certainly evident that
destiny is the only protection and futile endeavour (to
change this destiny) is contemptible,
Commentary.

The above illustration is from-non-Jaina literature, and is given
for the purpose of showing that under the strong operation of
Karmas, even Indra in spite of his vast resources and prowess was
deteated in battle. Stress has been laid on the inevitable effect of
Karmas, with a view to impress upon those who are infatuated
with their wordly possessions and power, and are oblivious of the
approaching and inevitable Death, the urgent need of adopting the
course of right conduct. It does not mean that personal endeavour
is always futile. The effect of Karmas can certainly be altered by
pious deeds and thoughts. One should not, therefore, make any
delay in adopting the rules of discipline laid down in the Scriptures,
lest Death should suddenly overcome, and deprive him of the valu-
able and rare opportunity of self advancement.

AT FATIAT ¥ 9 A R e

@ T T gy snyeRerEn |

TrE A A AiAgTTReTe AuEay

greamfy Raarfeametn: gem Fasarseast 133

83. Some worthy disciples of the ancient sages

exist even to-day. These, having themselves destroyed
all delusion, have become protectors of (people), like
Kuléchalas (the mounts Himavana, Mahahimana, ete.,
protecting the terristrial regions, Bharata, Haimavata
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etc). They are the respositories of the jewels (of attri-
butes) like the oceans, having vanquished all desire for
wealth. They are not touched by (attachment for) any-
thing whatsoever. Majestic, like space, they are a source
of peace to all.
Commentary.

Reference Is made to living ascetics and sages in order to
persuade the listener to get rid of delusion, and temporal
attachment, and to adopt a prous course of life.

e g g Mamfhaag agar
fAeigEia gEwanary |
HY Frar Aw FREIARSgEaar
A QITEGHTA AGHILLA quagy | 33 0
34. Being moved with the desire of getting King-
ship, (which is only a small) bit of pleasure, the father
often tries to cheat his son, and the son the father, Itis
strange that this foolish world, which is fallen between
the jaws of birth and death, does not see yonder Death
indefatigably snatching away the body.
TG AEHT Aamrefigae: |
Lt E RN CRELLIERIE R CICE SR AW
35. One whose eyes are blinded by sense-desire is
the blindest of the blind, The blind man cannot see with
the eye (only), while one, blinded by sense-desires cannot
(perceive) through any means.
° ~
T Siai giEas Ay |
we @ Forgrmfy gar 91 Al o ik
36. Every living being (has such a deep) pit of
worldly desires that (all objects in) the world (amount to)
only a particle for it. What, and how much, then, can
each get? Useless (is) your desire of sense-enjoyments,

srgsfiaguEs afy waeged wWrafimg
WrEET T WIW a9 fauaEnEasaeat |
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yearat: gl srdgwen sdsy wgiaan
EETRTAIYE qad Stear gasaag 1 s
37. (Long) life, wealth, (strong and well builty body
etc., are all possible if merit has been acquired in the
past ; if not, they are not possible even if the soul under
goes unremitting labour (to attain them). Thus gentlemen,
proficient in practical matters, after proper consideration,
exert themselves mildly for wordly matters; but cheerfully
take prompt and continuous measures for the life
hereafter. .

& AT A wyRvTeTsys i

TIRFASHAT CAMYETA AR ATAR |

e SRR Rasauiee

wg T Prfiwani¥ g sqean@mEnga | s |

38. What pleasure is there in sense-gratifications,

which are well.known as bitter like poison, that thou,
being distressed in the search for them hast grossly
defiled the nectar of thy self-respect? Enthralled by the
senses, attendant upon the mind, (and) like one possessed
by bilious fever, thou, alas! though wise, hast got per-
verted taste by the enjoyment of (worldly) attachments.

wigRenead gafafs o
AT W AadragEae U 38 1
39. (The fact) that the whole world has been saved
from the mouth of one, who has renounced nothing, is
because of his non-capacity for taking in (the whole of)
it, just as the sun and the moon (have been saved from
the mouth) of Rahu, a planet.
Commentary.

The point in the above shloka is that the sense-desires are so
strong and various that one weuld wish to appropriate all objects of
worldly enjoyments, but as his capacity for enjoyment is limited, he
can enjoy only &2 very small part of them. The allusion is to the
Indian astronomical belief that Rahu, a planet, occasionally attempts



U] THE SACRED BOOKS OF THE JAINAS

to eat up the sun, and the moon, but fails in doing so because of his
own incapacity in gulping them down. The moral is that sense-
desires, infructuous as they are, should be duly restrained, and all
energy should be directed towards self-control and acts of piety,
beneficial here, and hereafter.

QEET FEER giEaTrEaREw gw-

Ty afy Madivaean wran S g |

& midry IRAFINRT e e &

o > * .
RUTAMARFHGEAARE NI GRIRYET 1| ¥o Ul

40. Having after a long time and some how obtain-
ed the position of an Emperor (Chakravarti), the best (of
all positions) in the world, the mighty monarchs obtained
eternal bliss only by its renunciation. Thou shouldst (then)
from the beginning renounce wordly entanglements,
which are fit to be discarded. Be not thou an object of
ridicule like (the person in the garb of) an ascetic (who
rendered himself an object of) ridicule (by taking up) a
sweet ball (which had fallen in filth, and who said that he
would not eat it but would throw it away after washing it).

Commentary,
The moral inculcated in this Shloka is that one should under
no pretence or temptation take to worldly objects, which must be
renounced as early as possible to enable one to attain liberation.

aS T WS SRET ST Ty
HEYATFITRN ARA TRy |
aeFRaRSfed 7 7 Rar g adar 1w )
41. The household stage makes the stage life of
even those who are rich in wisdom, sometimes of meri-
torious, sometimes all sinful, and sometimes both; it is
thus like the making of a rope by the blind, or the bathing:

of an elephant, or the act of a mad man, 1t is not wholly
beneficial,
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Commentary. )

The cares and ts of b hold affairs de not
allow one a suitable opportunity for spiriturl advancement. A blind
person, while twisting a rope by one end, goes on untwisting it at the
other ; an elephant covers himself with cust soon after he is washed ;
and a madman’s efforts are directed to no useful purpose. Simi-
larly a person engaged in household affairs can not adopt the ¢alm
and ive duct y for the attainment of eternal
bliss.

FFI TR Tl S qRsEAIRY
& firenfa gerdas gt @ seasma |
a4 ed (FAIg g a oY [Fusshag
FEEAEATET GH T FrAAAT=QU; M ¥R 0
42. Itisa great pity that thou shouldst out of igno-
rance make thyself miserable so long in the world by
ploughing and sowing the land, by serving kings in many
ways, and by wandering about in jungles and on the seas,
in pursuit of pleasure. Thou wishest(to get) oil from sand;
thou wishest to live on poison. Dost thou not know that
thy happiness lies in sukduing the demon of desires ?
TR AT, (mﬁ:) sawf F= T |
71 &&F (e9) gEsgrat grEgatEig (@) T v
43. Itis a pity that a person actuated by burning
desires, should for comfort take to objects of sense-grati-
fication, which would give him no comfert, but (like one
who) being oppressed by the sun, seeks the shade of
bamboo-trees, (which give no shade, but get ignited by
friction).
wRsTERTEERE mrm’%a':&m
:ﬁiﬂﬁ TWARE(Y Aq: FTEEQY™E 9 |
it ar ¥ gRwREARAn
et aw fnfyeiser gy ¥ {ARfEag i ve o
44. With a will to complete what he had begun, a
man with a desire to get water began digging and by dint
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of labour struck arock. Yet he went on digging down the
nether world. Then he got only a little brackish water
with great difficulty. That also was stinking and full of
worms, and dried up quickly. So awful was the effect of
this thirsty man’s ill luck.
<. Q .

FETAATSA WA 7§ |

7 f& wegwghn g wnfeaf /e 1w

45 The wealth of even good menis not increased by
pious income ; (as) the seas can never be filled with fresh
water only.

Commentary.
1t is impossible to earn money while observing a conduct, which
may not cause any injury or pain to any hving being. The different
occupations of agriculture, trade and industry, etc., inevitably in-
volve the causing of pain to imnumerable hiving beings, by which
demeritorious Karmas are bound. One must therefore give up all
household occupations 1n order to purify his soul
S .
| gl TN ANTFREAGH TX A1gEq |
. . ° N

ASHIA T AT QARG AW ) 2]

48. Dharma is that where there isno Adharma. Hap-
piness is that, where there is no un-happiness, knowledge
jsthat, where there is no ignorance. Cendition of exis-
tence is that, whence there is no coming back (to the world).

srafateeaET
faearf TragReMTRATIEY |

a2 e afy @reaiwggar

q AR qF gASAAT T | %o )

47. Being entangled in enjoyments, (and therefore)
thoughtless, thou art again and agam made miserable by
occupation, ete., to obtain wealth and other objects of this
world. If thou under-goest the same trouble {even) once,
intending to obtain liberation, then certainly thou wouldst
never experience the pain of being born again and again,
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dremafrefefafraeraTEasy
i A & gl awTasT W gy !

oo fagify TATTAAEARTET-
SIqrETfiNUSTERTEE wEfaasT Tl vs o
48, Ignorantof the true nature of things, considering

some to be desirable and others undesirable, why dost
thou waste thy time being often attached to external
things again and again. Attain to internal peace of mind
before you arereduced to ashes in the cruel and approach-
ing Death’s abdominal fire, horrible with its leaping
flames.

WrAEISEafA TAISE | WA ia:
frorafy g Fus Paadat a0g 9w |
AT aw mf AN earaE-
AIESAIERTHICTHRATH Wod wAsawa: || 88 |l

49. Oh friend! dependent upon external things
(and) floating in the river of desire, thou hast come down
from a long long distance. Dost thou not know that thou
thyself art quite capable of crossing this river easily ? Be
independent, (and) thou shalt reach the shore very soon;
otherwise, thou shalt founder in the ocean of existence,
which is terrible on account of the deep and wide-open
mouth of the unvanquishable crocodile of death.

WAy agiwn AeRfEtigaRieS-

g safrgrrTw i T )

w7 & A arieacRa @ warreEgTERE-

o 0 ey

HedgRefitRuaanfidorasii g I 2o 1

50.. Thox_l desirest now, without any revulsion (to pick

up) again, as if thou hadst never tasted before, what has
!}een discarded by the sensualists, after the satiety of en-
joyment. Ohsoul! canst thou gain peace so long as thou
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dost not conquer this desire-evil which is the vietory ban-
ner of the forces of (your) powerful enemy, the host of sins.

~iepea wifwie WiftRgary Wima gy
e EWAHIAREY: gatEeTigEyT |
queEgfnied gafn® s fmmgs:
R rRyEETRAwar & f T gatsem: 1w 0
61, Fie on the wretch who having lost fear (of the
next world) and compassion, keenly desires sense-enjoy-
ments, which are terrible like serpents, and having ruined
his future lives, foolishly kills all (happiness) by himself,
dying an(impious death), and who desires all that which is
censured by the saints! what may not a person do,
whose mind has been influenced by the great demon of
desire and anger.
THt gETE 9 @ 99 AT v qvn
i am 7 Ferrasnd manAEfe |
WA EATIRT IR SengAsg
-y Q .
At ggHgAgT TGELE WAl R
62. That same day which appears as to-morrow for
one, becomes yesterday for him. Nothing can be called
stable. This world is being uprooted by the wind of time.
Oh brother, having given up delusion, why dost thou not
gee what is visible to thy eyes. By not doing so, thou,
mainly a bondsman of desire, wanderest again and again,
in this very world.
HER Y erRsgTRieas
grafy sfERa waar ardstaraang |
AaTaeRRY (7) eRRwARAR Y-
ATt RugrTgTTATTaEITERRA: | N3 i
658. In this world you have suffered many miseries in
hell and elsewhere, so much that even their recollection
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is excruciating. Let them be just as they are. Dost thou
then remember that, like a young sapling blasted by frost,
thou art made a pauper by the piercing glances and
lovely smiles of females, {which are the) weapons of
Cupid.

SeqRIsEfA [iNaTgARARiisiy Ry

afenfief mfafeserereaar qsas: |

gEpeaTEgETASsRy sar sesiy afew gat

& weitsmafy @& RerfRofRd @ vy agerg: 1wy

B4. 0! living being thou hast taken birth ; thou hast

assumed a body full of defects and blood and bones, ete.;
thou art subject to anger, ete., thou art subject to physical
and mental suffering; thy character is very bad, thou art
a cheat to thy soul ; thou art lying in the wide-open mouth
of death; thou art in the clutches of age. Oh why
art thou deluded? Why art thou an enemy to thy own
good? And why hast thou fixed thy desires on unwhole-
some things?

sareatfad ﬁ‘ CHUILEE Lo
i rserae AR 1| v

B5. Distressed by all sense-desires, which are gleam~
ing (and blinding) like the sun with its very hot unbear-
able and scorching rays; keenly athirst with desire; (and)
indiscriminate,—this man, not getting his desired object
(and) being troubled by sinful exertions, becomes miserable
like the weak ox in a deep mire near the edge of a piece
of water.

ATt sqaeafi: gt ke )

i ArgifasenRs: 148 0
B56. Fire burns when fed with fuel, and goes out for

want of it. But it is a wonder that the terrible fire of
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delusion blazes strongly in both the ways (on getting the
objects of desire and also on not getting them).

f AR A TR

AT 7 STl ArgfatEat Agrmand [ 0w
67. Has not the exceedingly frightful mace of sinful

actions torn the vital parts? Has the body not been licked
since long, by the flames of the fires of pain? Has
he not veritably heard the terrible sound of the bugles of
death. Why then does this man not give up the harmful
sleep, caused by delusion.

AT AT TIGTTT T TORIQY

. Q. .

ST AUT G TRAATE @F araag

Exifng g4 sfad g v

e FeAfa & ATy TAd ady s "ga l u= 0

58. Thou art identified with the bodies; always

dost thou experience the fruition of pain-bearing Karmas;
thy business is to be closely bound, of thy own accord, at
every moment, by the Karma Prakritis, i. e, Karmic
matter. Thou feelest rest in sleep; art ever fearful of
death, and death is always certain. Oh living being, dost
thou still take pleasure in birth, It is this which is very
strange.

sRaeEgEIRaTIRA TE RTEArgH-

ARG IRARREERARART s w8 |

SRR R T

TRITRHAAR & gaad sifd gar 71 gan ¥ i
69. Know this body of thine to be a prison house,

built of a number of thick bones as stone pillars, fastened
by nerves and muscles, covered over with skin, plastered
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with wet flesh, well-protected by its wicked enemies, the
Karmas, and closed by strong barriers of age-Karmas,
O Bereft of wisdom ! Have no foolish love for it,

TIGRGTY A T G797 E

FRraftRm g |

AR gom: o= g

T o g (e e a1 te I

60. Your house is no protection ; the relations are the

cause of bondage; the wife to whom you have been long
attached is the door to abodes of miseries, Know your sons
to be your enemies. Forsake all these. Desirous of happis
ness, you should practise pure religion.

wemed fRRRFTRRY ThmiREgat:

wEeaa oy TR geEtafhEng |

& dreifyagaaw gear 37 RT o

2 Tt @ & GRAg |1 an qwE gIv i S

61, What should, in this world, be done with wealth,

which, like fuel, feeds thefire of desire? Oh friend ! What is
the use of connection with family and relations who are
ever (helpful in acquiring) inauspicious (Karmas)! What
isthe use of the body and the home, which are like big
holes of the cobra of delusion! O thou embodied one, for
happiness acquire this equanimity, (which is the essence of
religion); do not be negligent in vain,

TndidirRiEear [Ryfwat e waai s
AT IAARINATEA T ST IO &0
62. Alas, the fortune of rulers of the earth, though it
is inextricably bound, in the very beginning, by mighty ones
themselves, with (royal) turban, is protected by their
vassals, is surrounded, as if it were in a cage, by swords in
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the hands of guarding soldiers, perishes, while they remain
looking at it (in the twinkling of an eye), like the flame of
a lamp blown off by wind raised by royal fan. In case of
what persons can there be hope (of a steady fortune).

ST ATRE AT |
semregaaRay ok g daf naan

68. Alas, thou art tortured in the body, wrapped by
birth and death, like an insect inside a castor log burning

at both ends.
FarfirrnRa: awgar v &
feq: diafr () sharsafmigicas seax)
Aieqt arfa girsaarasgar Axd Rgsarea-
Fremrt g wege gaten: aggferfatiga: | &y u
84. Servant of, and instigated by the eye and other
rulers (i, ¢., the senses), and greatly multiplying thy sins by
censurable acts, why dost thou miserably distress thyself for
beauty and other worldly objects. Having brought them
under thy yoke, having renounced the world without
regret, having mastered thyself, having washed away the
dust (of Karmas) by rule of right conduct, having freed
thyself (from mundane existence), and having become
supremely happy, enjoy (this bliss of) self-realization.
it qaagea gfaAscafaia: |
we w4sA digfer Toamy gfa: geft i s
65. The poor are discontented for not obtaining

wealth, and the rich too are (s0) for want of contentment.
Alas! all are in trouble. Only an ascetic is happy.
TARGAERT: @ @ Fad a1 |
AT GRIATAIA: FaarErarTT: Il 8% ||
66. Happiness, dependent upon others (leads) to pain.
Only independent happiness is commendable. Else how
could the ascetics be called happy ?
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RIS ARSI

T T wrgreRneEEE |

| wREr=E afeThy R famr

T WA T TRufeEeT ATE 189 |

87. I do not know of what noble austerities is this

the result, that (an ascetic) movesabout at will, (gets)
food without humility, (has) company of the saints, (has)
knowledge with calmness as fruit of hard study, and (his)
tranquil mind (being deeply absorbed in) contemplating
(upon the self) comes out after long intervals to external
(objects).

Refrrgar ot R aar sEqrT

afrf¥ a%mwc cAFATTSRRA A&t |

FAAATEETT AT TRFARITAAT

wafa AgAt TETEE ®F avE A U sz

688. The high-minded (saints) have unique renuncia-

tion (of worldly attachments), contemplation of the scrip-
tures, unlimited compassion (towards the living world), also
an intellect capable of ever dispelling the illusion of stick-
ing to one-sided view of a thing, and lastly the austerity
of fasting according to rules laid down (in the sacred
books). This is the result of practising high and not small
austerities.

TYTAREITR TFTET FAISAIA: |
e AN B wIST qATrE: 1 &8 N
89. What is this attachment of thine for the body,

which is altogether destructible, (and) which cannot be
saved by millions of remedies (either) from thee (or) from
others?

wert ER AR A |

JrEE TEHTATIR FAT TANATE A | 9o U
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70. If eternal place (liberation) can be had through
these necessarily perishable age, body, etc., then know that
thou hast obtained it easily.

NFESFIAAETITTAT G |
s TUfRET FrsgerreRTaRAerae U 9t il

1. This (life) constantly practises to go out by
breaths coming in and going out. The people, on the
other hand, wish the present life to be undecayable and
immortal.

wEETY: O AERRAvdaraatad

i mfﬁsrmgnﬁugwa-aw |aad |
A EIgTRatad :-rrf‘am%z
Raelt wreear T TR WA wrEgAIdis 1 O )
T72. Age, is constantly running out, like water from
the bucket of the well-known water-drawing wheel. This
wicked body too is always following the course of age.
‘What to say of this soul’s friendship with others in this
world, (when) these two (body and age) are such (i. e.,
transient). It is only a fool, who like one sitting in a boat,
thinks himself, out of illusion, to be steady.
agmmrg SRS St |
afgud w¥eTrgRTt WU g g ) 9t |
78. Life hereis painful on account of the fatigue
arising from breathing ; on its cessation, there is death.
Say where is happiness (then) for human kind.
ARATIZATSHG KA T=gAT=TT: |
WATST FegqATH-AR € Ry I ee 1
74. Living beings are (like) fruits, falling down from
the palm-tree of birth. How long can (they) be in the
intervening space before they reach the ground of death?
i GEAEARf: iRl
TRITAA & ATTEATCAATGIACH, |
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wqft @RwEar gy sufafiafsay
afeft Tt s SR AT na-mn

75. The minister-Karma has placed evil-minded
Asura (kind of celestials) and hellish beings below, the
heavenly beings above; and human beings in the middle
(of universe) and surrounded them with innumerable con-
tinents and oceans, and further with the three sheaths of
atmosphere, there is not even one protecting guardian of
man-kind. Surely death is the most insurmountable,

RIAFTATITA 5qTAAG: TIAAT

T UG AATITTARAH AT, |

TYIA WA i Rrafa g1 wseaad
qfta w1E AafEfaT: s saar ok )

768. 1Itis a great pity that the wicked trunkless Rahu,
dark, from sin, and of unknown abode, verily devours
the glowing sun, who with his thousand dazzling rays
overspreads the earth. Who indeed is (more) powerful
(than) the operative age-Karma when the time (of its
cessation) arrives.

Commentary.

The mythological belief in Indian astronomy with regard to the
phenomenon of the solar eclipse is that at fixed periods of time the
Sun inspite of his brilliary power and beauty and grandeur is
subject to being swallowed by the planet Rahu which is believed
to be & mere head without a trunk, of dark complexion, and of low
and unknown ongin. In the same way when the age-Karma has
worked out, and Death comes, all power and glory, is of no avail.
Herein Death is compared to Rahu, and Soul to the Sun. The moral
{s that Death is inevitable, and therefore one must not delay, but
must expedite the adoption of nght conduet for eternal bliss.
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77. What brave person (literally Killer) is capable
of counteracting the cruel Karma who alone has distressed
all (mundane souls) with intoxication and delusion just as
he pleased, like a thug, in this frightful and dense forest
of the world.

w1 W F wfeaferaaed: weisw: |
el fRfreared gaed Sra® gan oz

78, Wicked death is certainly overtaking all; it can-
not be guessed as to when, how, whence, for whom, and in
which way (it comes). Let all wise men look to their
welfare.

wamfas graREATA T ww |
¥ wrat faf ¥y A= gog e 1ot

79. May all living beings be free from anxiety on
seeing that Death is sudden and has no (fixed) place, time,
mode, and cause.

wiifmagrarE @ & Fwwra-

- -
gagaaa s & & Sgwerwdeg |
FUAREaTITaITTR FAARA
wufiry s s EeerEgaE |l go )

80. Why are you attached to the body of women,
which is difficult of acquisition by every man, which is like
2 net of flames, destroying welfare. Is it (body) not an
open and terrible gate to the miseries of hell ? Of what
use is it to thee ? It has wronged (you), who have often
done it good (nourished it).

fireag geaAuPEsTERETgmRT: ke |
wgTd qUARAGE TIRNwET 36
et wamdewRerag arhEs st |

81. Asasugarcane eaten up by Ghuna worms, (is)

full of joints (at intervals), tasteless at the (outer) end,
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uneatable at the root, sweet in name, but having no pulp,
80 the human body(is full of) calamities at intervals (insipid
in old age, unenjoyable in infancy), and throughout injured
by frightful diseases like hunger, wounds, leprosy, lacera-
tion, ete., (good looking in name only, but of no utility).
(If such a piece of sugarcane is sowed in the ground, it
produces many fruits. Similarly you should) make (this
body) here useful without any delay, by making it a seed
(to produce, good in) the next world.

agu Argmrgt sy shfdereasy |

we§ AT fAdeard g s 0

82, Every day while sleeping, he wears the appear-

ance of death and while awaking he makes merry on his
being alive. Every day produces this (scene). How long
can this soul live in the body.

e wgTe af} weiy wegEen-

wre T Ry wegerETRN |

qATART TARY TAET XA

o wTaaide A wewalfa | zi 0l

83. Say truly if in this life any act whatsoever of

fraternal nature has been done thee by thy relatives, for
thy good. This is the only good, that after (thy) death
having assembled together, (they) cremate thy body, which
is (thy) enemy.

gramarRReERRAniE: |
T G FEFEATURG T W RN =Y
B4, One’s relatives, who arrange marriage, etc.,
which cause a series of births are the enemies of the soul.
The others who take away life only once, are not enemies.
Commentary.

Family members involves person in the meshes of delusion,
and make his spiri ible, and thus ruin the
future. An enemy only kills the body once, but family members
ruin many future lives of the Soul.
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¥ wreAdrad afcamrgamd |
SRae WA A AT YAy ARl 2w )

85. What a deluded soul it is who having fed the fire
of desire with the faggot of wealth, (. e., worldly objects,
and himself) burning (in it) considers himself refreshed
while he is blowing (the fire) every moment.

afwAegan Irm Felsg R AT 12t |
FURT AR RO TORTAG T U =8 )

88. Under the pretence of grey hair, the (essence or)
purity of thy wisdom goes out of the body; how can
a wretched old man remember at that age (his duty) for
the next world ?

T IIARAT TG ETARN TE-
WA ETEIRrArE A |
ARG SR |

ArRAE AR ATEg T Teaan | 2o |

87. It is difficult to find men, who keep at a distance
from the wide gaping mouth of the alligator of Delusion
in the vast ocean of Samsara, full of salt water of worldly
enjoyments (incapable of quenching the thirst), produced
by desired objects. (The) heart (of Samsara) is inflamed
by various kinds of excruciating mental sufferings which
are burning like the flame of the sub-marine fire (Barawi-
nala) and is disturbed by the waves of birth, old age, and
deathe

wegfgh: gavitaife steced
wqraiafial Faagaandar fiaaan |
qeaisly o afy agRd asaary gadiry-
HTerrrasafdfEE TR A e i

88. If this body of thine which has, in the full bloom
of thy youth, been nourished by a continuous series of
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enjoyments, and adored by beautiful women with lotus
eyes charming intheir agility, is on acquisition of diseri-
mination (subjected to such austerities in the forest) that
the she-deer takes thee for a land-lotus in a burnt down
wood, then all praise be to thee.

ey A ¥ RBuTaRyai R TIRA
HAFT: &g A T2 qEgead diaR |

wel qmrﬁaﬂ IgTY: AW FEmEia-
ST TEAA: & TEAwAA qui WA | = |

89. In thy boyhood, when thy body is immature, thou
dost not know anything whatsoever as to thy benefit or
harm; in thy youth, blinded by sex-passion, thou, ramblest
in a forest, dense with trees in the form of women; in thy
middle age, thou sufferest because of thy great greed;
Iike a loaded beast, by agriculture, etc., pursued to earn
(money), and in thy old age, thou art as if half-dead.
Which, then, (is the age) when life should bear fruit in pure
Dharma.

aretsRaa 97w & felud wg 9 asife

qe Ay gARRAsRER AT Ty |
MEFASIHATT TrgaATIRR Frege
qearfe AR TRy aEER ZERA Nl ge o

80. In thy boyhood whatsoever is done by thee
is not fit even to be remembered ; in thy middle age there
is no (pain) that is not given to thee by the troubles of
acquiring riches ; (and) even in thy old age (thou seest)
the (Karma’s) cruel act of despising thee by rooting out
thy teeth. Oh fool, See, dost thou still wish to live under
the control of Karma.

wHrfe ﬁmwﬁmngvﬁaig.ﬁx
wydifgagd ax goi gear@ aeed wag |
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Welmfagaran@ad srarsead seoa
freneTeeaagt TATWTTseqTa Fererst I &L 4
81. Thy outraged ear has turned deaf as if not to
hear the offending words of others; thy eyes have gone
blird as if to disable thee from seeing thy consurable con-
dition ; thy body trembles greatly as if out of fear of death,
which stares thee in thy face ; it is a great wonder that thou
art still sitting inactive (in thy body) which is worn out by
old age, (and which is crumbling like) a house on fire.

wERFATTaE A 13 AAREA & s |
4 i o $Ey Qaramr gyeaca 18R )

92. It is said by people that familiarity breeds
contempt, and love for a new object attracts, why (then)
dost thou falsify this (proverb) by infatuation for wrong
(belief, etc.,) and aversion to right (belief, ete.).

&1 gnfRwRTTTRR

At e Rt atefega |
ardifhd WA T4 g

oSFT: FAT STAMAAT RA ’IF: 1 &3 1

93. The bee, (which) did notsee that the day-bloom-
ing lotus, being too hard (in stalk) was neither enjoyed by
the geese, nor befriended by water (as it remained apart
from it), died in vain, (by being enamoured of the lotus,
and getting suffocated within it when it closed at night).
How can there generally be discrimination for one’s good
in the sensualist ?

wHT AW YT TAA AreAAAE |
af qrer § gRrata & Qean ag digam (28 )
94. Indeed it is difficult to acquire wisdom. Itis
much more difficult (to live s0 as) to have it in the next
life, verily, by the wise are to be pitied, those, who having
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acquired that (wisdom) here, are careless (of spiritual
advancement),
qrwriyan: Refrasit wfy i -
wRa fAdt g f aewEaRg |
Hrett Ay ageh Trwfraefiead-
e e ww Ggeat swafa 0 as 1
96. Even while (right-conduct), renowned among
all people, by which (men) became sovereigns, and enjoyers
of earth, can be followed, it is a pity that these wise men
possessed of enviable might, accept the service of such
(sovereigns, and do not practise that right-conduct),
aftwwfta & A gerTgraET: SR WO
TR gge fra Bl |
qtzfmw qEREIHA ATt frovrerat
o sFgETARTERTEAT aeiarrEE 1 &% 1
96. That religion is the best, by (having followed)
which (there were born) monarchs of very high families,
who reached the height of wisdom, and acquired great
prosperity; and to whom were bowed the heads of
(persons) desirous of wealth. The great path of that
(religion) which is very difficult of access to the voluptuous
and is free from desires, cannot properly be described by
even the greatest of saints, and was only proclaimed by
the omniscient.
afitsias aatgheft sgg:&sk faax
=R Ya gwafd s ittt |
£ TRrTERAgaT « TN
. aftrmarear: qrRATH T T as i
97. A person living in this all-impure and very pain-

ful body does not become averse to it, (but) becomes
greatly attached to it, A saint knowing this tries to
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fissuade him from this with admonitions. See a high-
minded person’s love of doing good to others,
e Aufy aga ArghRAT
waETRa Ay Weain gREgw |
AR Y KA AT GRET
watvat vafug s sarang 1l & 0
98. Of what avail is it to point out repeatedly that this
(body) is such, i.e., full of miseries and troubles and impuri-
ties.) Verily thou thyself hast enjoyed and discarded (it) in
various births. Briefly this much alone is said to thee
that this body is the abode of all miseries for living beings.
L} Y . (S
FeATid agafaat gYTa: SAvg
Frotra: GRTgIOeE TETE |
fregegreat Ffaggat SeaiE FoHiA!
= affuafy = wrqEERrag A o e
99. Under the sway of Karma, oppressed by hunger
and thirst, thou hast while in the filthy womb, under the
greed of growing, long desired to have in the hole of thy
mouth what was eaten (by thy mother). Thou didst
befriend the worms (there) and wast motionless being
afraid of the pain in being born, Oh! born one. I think
thou art {for the same reason) alse afraid of death the
cause of (birth).
sAFTiTagSd mar fAwergeda wafka: g
g3 FfregaRTaTT A7d fAga-Tsaasmsy |
100. From the very beginning of birth, being devoid
of discrimination thou hast played the part of the goat
(who dug out)the knife(by which he was killed). Oh simple
one, know that whatever trivial happiness is to be had
here is like a blind man’s accidently catching a sparrow.

71 suAszafaariacsree o
Regaft sReamtawisy |
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waTggd agfy frerar agR
s LY L3
ovg adisRafacd « ageae® 1l ot 1l
101, Itis a pity, that cupid unexpectedly, worries
through lovely women even those who consider themselves
to be wise. See the wonder then, that they suffer deeply,
but do not make bold to burn it by the fire of aus-
terities.
wfvaauagRse fAvag sRefRed gegm
qrat AR AngaegrrETnaT |
ARyt fageg gt 7 T
T & RfaArEraTET: gataaEefie || for ||
102. Considering the objects of desire like straw, one
gave his wealth to those who needed it ; another, thinking
it to be sinful and cause of discontent abandodned it at the
outset ; and another good person did not accept it from
the very first, thinking it to be evil. Know that each one
of these (three) high renouncers is better than the preced-
ing one.

sy g geaceawia fRRTegaey |
wTaHifes FUETET GERAlY WAy i Lok Ul
108. What wonder is there that men leave their for-
tune, after being disgusted with it? Does not one vomit
even well-taken food on feeling disgusted with it ?
frd s o€ Gk [AERT Qreas ARy |
st Aeaf@is = g T € Qa1 Lonll
104, A fool feels sorry and a brave man proud in
discarding fortune. It is a marvel that one, who knows
the real nature of (wordly objects) feels neither sorry noe
proud (in doing 80).
Raxmietaty gl givdwafeeg
guredr FrgRrraiRsTTege |
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ghearsd aanmraf} wafy giees sedt
| wRAFY AW AIATGATIOGEAT, 1| % |
105. Knowing well this (body) from its conception
all along to its death to be full of pain, filthiness, fear,
contempt, and sin, and also of no avail, it is fit to be aban-
doned by the wise, if by abandonment liberation can be
had. What fool is that who cannot give up this body, as
(injurious as) the company of a wicked man.
FAOMREANEH: wEy
Y SR wae |
AR weanfASiwaRS-
84 w8 TRy afjaaay 1esl
106. Thou hast suffered the consequence of false
knowledge, attachment and such evil acts, in the shape
of births and re-births. Be assured that thou wilt certainly
attain just the opposite result (i. e. liberation) by noble
acts of an opposite character (absence of attatchment, ete.).

TIZHATNEATRGAR T a1 TG gov370=m |
AEAAYT TIQIWTE @AFEEE 708 FHwerdt o0l
107. Pursue actively and straight, the path of conti-
nuous observance of compassion, self-control, renunciation,
and equanimity., This verily leads (thee) to the highest
(position), free from anxieties and beyond the power of
words (to describe).

famaARaaE sy Aggsm@g |
R TRAGIQIATZTATOHL Faa U2 oall
108. The renunciation of mundane objects undoubs.
edly liberates one who has shaken off delusion by means
of right-knowledge, from decrepitude and death ; just as
Kuti Pravesha. (a kind of austerity) makes the body pure,

TEFEANR TReqrmEiRgy Araarnyag |
TRl AR FRLETRIRY 12081
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109. Obeisance to that young celibate, to whom the
whole world, having been renounced without being enjoyed,
is curiously, a remnant (of his past enjoyments).

wikaisgfrmate SRttty |
qrfrTed A7 g e aeeERat 1R 2ol
110. Live in a way as though (you felt), “ Nothing
is mine” and thou wilt be lord over the three worlds.
The essence of divinity, as realised by the saints, is told
thee (herein.)

TR ARgERTg AR R A TATTAg: |
RIGTTHRY A9 gReeTas awy: s U120
111. Tt is difficult to obtain this human life, which

is impure, and void of happiness, the death time of
which is not known, and which is of very short duration.
Austerity can be practised in this human life; and Libera-
tion can be obtained only through austerities. Hence
austerity should be practised.

WA A, FAATTEI A AT FERAT

FRgEREA: iR T s |

qred fafege M TR sl gy

g I RraTsg gl & 2 gaedt gam 1)

112. TFhe one to be propitiated is the Lord, the

preceptor of the three worlds. The course of life
is to be one applauded by the good. The only trouble is
to remember the conduct of that (Lord). The only loss is
the wasting away of Karmas. The goal to be achieved
i8 the bliss of Liberation, The Time (required) is limited.
Mind only is to be controlled. Let the wise think rightly
in their mind, what difficulty is there in realization of the
self.

FRgraRaTeRTTt g AR
Rafy femd srasaTT: adige @9 |
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wgafR & Trsd wwn ATty
e ArEIsTRTREY wehRaarTag 123
118. What happiness does (a man) see in those

who are oppressed by the hot winds of wealth, Can this
wicked Desire, hunter-like, spoil (the character of a good
man)? Can the dust of humiliation even touch the feet
(of an ascetic)? Tell me, if there be any other laudable
means except asceticism, of attaining (liberation).

¥ gyem RyPawan
T TRunfa amgiatad qsgi |
qoa g At g st
A0 7 @A & ARy ArgdERat 1 e
114. Inthis very (world, the ascetic) vanquishes
(his) enemies, anger and other (passions), and acquires
merits which (one) wishes for even by (laying down one’s)
life. The success of human efforts (Liberation) comes in
front, of itself. Why does not a man then take delight
in austerity, the annihilator of pain.
adfisaeai 37 GYIRATTNSAGRE:
TETEAN TET 99 3T KIAA (@A |
sqgeaErgeT giw STRvaT:
g T Gearagaaty gararrETE 12
115. Blessed is he whose body drops down like the
flower at the end of an unripe fruit, after having pro-
duced thefull grown fruit of merit in the creeper of auste-
rity; and whose (stream of) life, (having attained) com-
plete self-realization is dried up in the fire of asceticism,
like water protecting milk.
it yErdTraRAgRTIgIIe aq |
Iy + A
aveaiea Rl g e wTaed S L)
116. Know this as the glory of knowledge that these
spritually-advanced ascetics practise austerities for long,
and take care of the body also.
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FUIEHTT R AWy WA w5 |

qfy seigArET ¥ TEAEY e Hivel
117. What ascetic would have suffered association
with this body even for half a t, if Right Knowledg

had not by grasping his wrist prevented him (from
getting rid of it) ¢
aaet amwy gofiy eReasy ww-

# drgsd f a1 g W W 12t
118. Verily did the Lord (Rishabha Deva) himself,
after renouncing all his empire, like a straw, and being
engaged in austerities, wander without pride, for food,
like a poor hungry person, to the door of others, and
did not get it for along time. What difficulties should
othersnot endure for the sake of their object (of obtaining
liberation) ?
T itk gEiewt A e
T gwt @8 wAca@Adiai frega |
Givear swmraA e fhw geeea q-
wEt hareriu Awidmaded gAY 120
119. Whom (for 6 month) before conception Indra
(served) with folded hands, like a servant, who himself
(was) the organiser of all organisation, whose son (Bharata
was) the possesser of the (nine) treasures (Nidhig), even
he, the great (Rishabha Deva) wandered on earth for 6
months, without getting food. Well, the frolies of Doomed
Destiny (Karma) are insurmountable by anyone,
AT SRCATATA A T 7 Q|
TETAAARTATSAT ATty [ araang il
120. An ascetic, in the first stage chiefly radiates
light (of knowledge), like a lamp. Later on he glows
with light and glory (of omniscience) like the sun.
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T SR T, AR |
AT ATESEY MigEeRa R wEy 1R
121. The wise (ascetic) who resembles a lamp, becomes
resplendent with right-knowledge and right conduct, and
removing the soot of Karmas, makes the self and non-self
manifest,
W”‘"‘ﬁ““"““ g TAFTARTAR |
TAATAESTET ARET T GYTIRT NI
122. Emerging from evil into good, this(soul) reaches,
with the help of the scriptures, (the stage of) pure
thought activity. Darkness (of ignorance) cannot exist in
presence of the pre-evening sun (of knowledge).
frqranst mmw‘wwf‘w-w !
HETWET gARET FECEACT | R
123. The red tinge (u.e., attachment), of a person
whose ignorance is dispelled, supports austerity and scrip-
tural knowledge; and like the red dawn of the rising sun
is for the prosperity of all beings.
g sTguTEin gIEEeT JAEa: |
Fragmam=ga ATEATgsgE 12130
124. But, one having attachment (otherwise) goes
down below like the (setting) sun, leaving the spreading
light and plunging forward into darkness.
T 99 gUET G IS AN IO,
ufest ffawr Mg @t gur e |
YT NYY AARTIES: FIAT AT WA
QU AFgARIYErAad ©IE &R fAvaw 12k
126. Such a passage of meditation would lead an
ascetic to the desired goal, without any mishaps, where
knowledge is the guide, modesty a companion, austerities
the provision, right conduct a palanquin, heavens the
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halting places, merits guards, the way straight, with
abundance of the water of tranquility (of mind), come
passion a shade, and meditation a chariot,
frem tqﬁ’tﬁvmf?« wfQAT T Aqr gegE
AW ATERN SRy a4 |
ey Awala o snaty agmT:
By AY @ Fxaaawmgarad qram 1280
126. They wrongly call cobras to be poisonous by
sight, when it has been clearly seen, that even by half a
glance of (women) the world is wholly burnt out. When
thou hast turned away from them, they roam about thee
in anger. The only poison is the woman. Do not there-
fore approach the same.
FET ATUELT WA G ZTT WA T
AwHiTIEER G TT Mgy |
%=y SfigaT: [T 9 §§: TET sawerd
anfiegrafy anfertrafaa Teer guift T 1Len
127. Cobras are deprivers of life, only occasionally
when they bite in rage, there are many remedies which
quickly remove their poison. Women-cobras whether
in rage or in smiles, kill even master-ascetics, here and
hereafter, again and again, whether they bite, or are
looked at; and by looking or being looked at, and there
is no remedy for their poison.
fasamEsal et
yfwsfigaat gusgfii g ad=gT afg )
Al & egs IAAETARAT Aty Tend
-~ : - Q
aeariE i agsa et arrg e & ke
128. If thou desirest to have this exquisite and beauti-
ful woman, eternal bliss, inaccessible to men of common
run, dear to the whole world and a lover of virtues, then
adorn her; give up entirely the talk of any other woman;
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{(and) show your love constantly to her alone ; (since) women,
as a rule, are jealous.

waaﬁﬁ?mw‘am-
SgasadsaTa 180 aodiann |
¥Y g mmranm:zsﬁ faaqrast
Avafgaamnan g1 aggaan 138
129. Women are like lakes, outwardly inviting;
their talk, and laughter, are pleasant like clear water
with waves, their faces are like lotuses. On their banks
only, many foolish and thirsty (men) have been caught by
the terrible crocodile of Desire and have never emerged.
wftganAr Rdiaaae: ssares g
B2 RERagsTR A St q@e |
AR ITARGr I shgwA fAiaag
qrEEIAg I e agAsITIITEEREn: U el
130. How sad it is that men like deer desiring for
shelter, enter the slaughter-house of Cupid, the master-
hunter, constructed in the form of women, when the world
is frightened on all sides by the enraged, terror-striking,
and wicked sense-gratification hunters, who have made and
kindled the fire of desireall around.
WOHT ANSHIAAT RAGATETE
gATREagETInass & 9Tafy |
gur et & @ g 7 Wwgangd
s faeaRy an e At utet
181. Oh shameless (ascetic)! Dost thou not see this
body (of thine), rendered, by the fire of austerity, an objeet
of contempt and fear, like a half-burnt corpse. Afflicted
by desire, why dost thou entertain vain love, and not
frighten them ; The naturally tremulous women however,

are evidently afraid of thee.
Verses 132, 138, 184 omitted.
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SOEEY FEGEsA gedt: Ay awdm o
s g shfir: @t { frast s 1yl
135, Even Shiva, who was not at all effected by the
deadly poison in his throat, was affected by women. Wo-
men indeed are the worst of poisons.

nx gafedt wdidnarr

WEATGOATT oraw: & fFdw: 103

186. Thy attachment for the woman’s body, which is
full of defects, is because of its resemblance with the moon,
ete. Verily the attachment for these good and pure (ob-
jects) is praise-worthy, (But) what diserimination can,
there be in a man blinded by the intoxieation of the wine
of lust.

isagaasg At Aafrg ¢ graa |
o ag Agaw faf 7 gsgAETdA
gt sauaT FrgATer AR Saa 12 o)

137. The mind itself is totally impotent in enjoying
the beloved, (and) rejoices greatly while others (the sen-
ges) are enjoying her. The mind is neuter not only in
grammar but in sense also. Why (then) is the wise man,
who is both ways (grammatically and practically) mascu-
line, be vanquished by mind?

T G TYE STATEAT: (IR Te
TTFAT [T ATCTRAGRAT: TITAT! e s |
TSTrEERTIYST AT §Y AAATSSErST fiargad
ST GEd wwaATyd guTt e 122E)

138. In this world zovereignty with just rule and
with scriptural knowledge is respected as a high austerity.
Since one relinquishing sovereignty and practising austerity
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is great, and the one relinquishing austerity and taking up
sovereignty is very low, therefore asceticism is superior to
kingship. Thinking thus, a sin-fearing, noble, and wise
man, should whole-heartedly practise the exalted noble
austerity which removes all fear of transmigration,

T Rrefy wTosR gy g |
wmrihﬁam:ﬁﬁ&:wﬁmwﬁ nRl

189. Flowers are first placed even by celestials on
their heads, afterwards (when the fragrance has died out)
even the foot does not touch them. What may not result
from a loss of merits?

¥ wEE: R argEaaaRe
g wa: Rt amwg o anp |
& @:ﬁzﬁuv e Ay St
AWy Ay /R iy aga: 13vell
140. Oh! moon why art thou witha spot. If thou hast
it, why art thou not all one with it? What is the good of
thy light, which clearly proclaims (thy) blemish? Verily
thou wouldst not have been the butt if thou hadst been
(all black) like the planet Rahu.
fawrgafn Weura aAgEEHIR:
wftanfee st gEwa: 1190
141. Even the harsh words of a preceptor open the
bud of the heart of one, fit to be liberated, just as the
rays of the sun (do) blossom a lotus bud.
qrwiaT ATy gy wegeTd
or & ayan gk gw muﬁﬁw gl
e 7 qedeien e ave e
o @ g awieT g disd wa ' vl
142, If a preceptor over-looks several faults of a
pupil, with a view to set them right (afterwards), and if
the pupil suddenly dies with them, then what can that
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(Guru) do? Hence that preceptor is not my preeopbor.
who makes little of my faults ; (but) that wicked man is a
true preceptor, who observes my defects in details, and
proclaims them con;t:;tly.
ﬁm&ﬂ 7y | gwan gu !
qEAT: SRR Ty wig W g 119
1438. Formerly it was easy to find speakers and hear-
ers of words, useful for both the worlds, but men who acted
up to them were scarce. But now-a-days {even)the speak-
ers and hearers (of wholesome words) are rare.
gurguiRdRfiiRaacas g
wAragIRUTAARATTASAY |
o FRAR Sroam TR aiRA-
F AreafA aeAwify g wowmAT 129
144. To the wise, even the faults found by the dis-
criminators between virtue and vice, are a cause of great
pleasure, like wholesome advice, (And) even irrelevant
praise by the vicious, does not gratify their hearts.
Ignorance is surely to be pitied.

AR TUsRaEt |
wearrAReart @ v figad T 1w
145. Only he whose acceptance and renunciation are
associated with merits and demerits (respectively), inde-
pendently of any other consideration, is the wise of the
wise.
it ey fueay it ienad w1
iy AR o ganfaerd g 12w
146. By abandoning the beneficial and by adopting
the injurious (path), a fool suffers seriously. Proceed on
the contrary (path), and thou wilt be happy, O wise man.
Attachment even to wholesome things must be given up.
& QT et fra@e
qurdd AR ey g
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mIESaE, §A WA Ragaa aRrawe
§ fAgm ggTe: | it @ & &6y e il
147. One, who has ascertained that these are de-

merits and these are their origins, and that these are
merits and from these they have sprung, promptly aban-
dons and accepts the objects (respectively), worthy of
abandonment and acceptance, Such a one is wise, such a
one is along the right line of conduct, and only such a one
is a repository of bliss and renown.

HURY aRargy it
FREATIAAG AT ARAT T |
drareq T griagraagigam-
Tgaraangaa i sy 1dval
148. Rise and fall are common to all things aceord~
ing to the meritorious and demeritorious Karmas acquired
in past life. That man is wise who for attaining a good
next condition of existence increases (his merits), and re-
moves his (demerits), The man opposed to this (view)
is a fool. This has been said
wEt gUEy AifA: @ ¥ qufifae eag
AT § 4 | TARG SEITANAT |
sATATATEET 7 % Afiwan ggaiar
WAy sfiaagy g3 sran wfi@cen o e
149. In this Kali age, justice is by punishment, and
it (is awarded) by the Kings. The Kings employ it to exact
money, The ascetics have no pride of money. The precep-
tors are fond of obeisance and are only led by those who
bow to them. Among ascetics, those who follow right

conduct and are not fond of obeisance are scarce like
resplendent gems.

o & gRarfae: wafaen: srmsseTe
WITAANTIRERYATAT HHAIGAT |
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w9 figarrdiveaa® @EFaTue T G/
AT AR TR AT SETRETAAE el
160. Those, who call themselves ascetics, are a prey
to the side-long glances of the eyes of women, Like deer
with their bodies pierced by arrows, they wander distres-
sed. Alas! they arenot able to rest themselves any where
on the face of the earth in this forest of desire. O you,
do not come in contact with (such saints) who are fickle
like the clouds, beaten by winds.
g gt wRgwfy B e
damfrews avastrgh: |
TETTAT A% wFa O saw-
wardgierfa afd 397 rEEE 12t
151. Thy residence is a cave; thou art clad with the
points of the compass; the sky is thy vehicle; advance-
ment in austerities is (thy) palatable meal, (and) the quali-
ties (of a saint) thy beloved wife. Thy food is free
from humble supplication. In vain dost thou, O acquirer of
the essence of the scriptures, become a supplicant (for
worldly objects).
AN qF A TG T A |
¥ I ARt by 1Rl
152. Nothing is smaller than'an atom ; and nothing
greater than the sky. Certainly one who says so, has not
seen the supplicant, and the self-respecting.
& FrgR-d GmEATETr |
AZTEA T TIARAT TEEY AT 124
153. I think that the self-respect of the supplicant
goes over to the donor. Otherwise, how else could their
positions have been high and low.

s Rrgast arf areqgeamegy: |
A EE ageAT A1 AU gEEAD WAl
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154. The supplicants (heavy with dependence upon
others) sink low, and the non-supplicants, (light with inde-
pendence) rise upwards. This is clearly proved by the
going down and rising up of the scale-pans of a balance.

qewmETER |/ 7 @ regdany g
wifdgeadniy geeafiuar gy nwi

155. All men expect (something from) a man of
wealth; there is no wealth which can satisfy all, Posses-
gion-less-ness is therefore superior to possession of wealth,
which must disappoint {some) supplicant.

wrITE ety frafaes ot
qIT U GHEigAT A AT TG 1480

168. That wealth of self-respect is thy wealth, which
has made even (filled up) the cavity of desire, which could
not be filled up even by the (nine) Nidhis, (treasures of
a Chakravarti).

WA T FAITAar |
semedteaed aaeqTAEt /i wHigAr 1ol

157, The ascetios have levelled up the pit of desires,

which could not be filled up by the (objects of) the three

worlds, by constantly removing (the desires) which found
place there. This is wonderful.

ffgafafim Feftaey aviegrges-

WUAAILAFEAT T &Y FHaRsgh |

agfy fad @widy: e agreaT:

FIATAE TEETAFTRALLAA, 1420

168. (An ascetic) while advancing his austerities,

takes occasionally, in order to preserve the body, a little
food given by others, out of religious devotion,in accordance
with prescribed rules. Why! even that is very much a
cause of shame to that high-souled (ascetic, for it makes
him dependent on others). It is a great wonder then
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how this (ascetic) accepts other worldly objects, fit to be
discarded.
Tt ey fow w7 ¥ g
gy woirAsiy @ gaivwisga |
TRy Aaftaat 7Y g9 Fear w4 Aews
T yafrwata afkd wheaeed w : lvan
169. Here, the house-holders are donors and food
is the only subject of gift. Those who accept it with the
object of doing good to all have no attachment for even
their own bodies. Even this (acceptance is) humiliation
for the high-minded (sages). How then, (some of them)
consider it (food) as the fruit of asceticism, and are moved
by likes and dislikes? This is the supremacy of Kali age.
wIRE GEH a7 fHrsaisrnfeg AT
died arwagzd Afed e s ar |
FaraGRAetatags: gepead fsw
| & afammEsrr T Rutegsafa 128
180. Thy in-born power of knowing the three worlds
has been eradicated, and the happiness arising from within
thyself uprooted by Karma. If thou art pleased by main-
taining (thy-self) with unsavoury food (acquired) after
long sufferings, and gratified in (thy) meanness by sense-
pleasures given by that Karma, thou art without shame,
indeed.
T WY A wwered wa A |
it v @ e Yo wf Aem e
181, Oh ascetic! If there be (in thee a) thirst for
pleasures, have a little patience. Verily those (pleasures)
will be thine in heaven. Why should one mar one's ap-
petite by drinking water, without having waited for the
serving up of (dishes) ?
et wt i gy R o |
N
& v Rkt ant Firmego 120
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162. What can Karma do to saints who see with
discrimination, whose wealth is possession-less-ness and to
whom death itselt is life.

FHifEaraT g @ aat Aei AR
& s e Temmmn Ao e
163. Karma is a ruler to those who desire life and

aspire for wealth. What can Karma do to them, whose
desire has been extinguished.

vt MR aEvEsy graw gt |
TRIFAIY S qEATEATIIYn 1288
164. Only those two have reached the highest stages

of praise and blame ; one who renounces Empire for the
sake of austerity, and the one who relinquishes austerity
for sense-gratification.

WA ATH TH AR TAATA: T

gangTH @F () facd /A 7 agggan |

gy wefest a9y Remwes

gl gewerTd Wiwg Sl agas: 148w

165. Since unrivalled eternal bliss, arising from

one’s ownself, is the fruit of austerities, an Emperor may
renounce his kingdom for asceticism. There is no wonder
in this (But) this is a great wonder in this world that a
wise man should relinquish noble austerity to feed again
upon the poison of sense-pleasures, which had been re-
nounced.

TAaTEft g ®rsf wd oA

gETaa: |y ATy Fewadee |

fast RraieRrausf e

giarFEd T AvE: AR AR 12880
. 188. Fore-seeing injury to self, one is afraid of fall-
ing down even from a high bed-stead. Itis & wonder
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that the wise (ascetic) does not fear falling off from.aus-
terity, higher than the pinnacle of the three worlds.

RygEafr o a=isi avar g |
~ A
w0 afer 7w fhw gEtasen 125l
187, Verily all sin is purified by austerities. But he
is surely the vilest of all, who defiles that (austerity itself).
T DGR ATy g
frwmes agadatig g =)
earsget 7} gufa frgegem
Eurey Fanfaly aff 9 o=t 1250
168. There are hundreds of wonderful things in this
world. To us these two are the most wonderful; the
unfortunate men who vomit nectar after taking it, (and)
those who reject the treasure of austerity, after having
acquired it.
44 ﬁﬁ&am}twr@rm-
FafrafasaiRar: RrseTara: |
FAANTA IIREATRGATTITAS
F& A9 TRAYIATATA, FgwRa: 12880
169. There is no other risk, here for one, who has
subjugated the external powerful enemy of numerous
occupations, and concentrated the soul force. Desirous of
extirpating thy internal enemies, protect thyself from
all sides, paying attention to food, sleep, movement, and
posture.
TARARAT T ETRA TR
wuﬁlfrﬁ Lherbiuitics off
T WEIR aAAugd SRR
gvr«:‘& AT g AARREREY (119l
170, A wise man should always beguile the mind-
monkey on the very lofty scripture-tree, which is drooping
down with the load of the fruit and flowers of substances
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dealt from many points of view, spreading with foliage
of (sound) counsel, having hundreds of extensive branches
of rules of Logic, and whose roots of sensitive knowledge
have spread far and deep.
A3 AFAZY qIogaw Avety |
T framared Fraafgrateagr 1gsdll
171, One, (versed in all the Principles of Jainism
should ever think that this universe is witheut a beginning
and without an end. It is never destroyed; it remains
the same (with reference to continuity of its substances)
and not the same (having regard to modifications in the
forms of substances).
TEREmEY g deTrefasTaeasg |
AT IART A IR Rl
172. Itis an established truth that a substance ig
possessed of the three qualities of continuity (Dhrauvya)
rise, (Utapada), and decay (Vyaya) at one and the same
time, otherwise (we) cannot have the irrefutable belief
that (a thing is) the same and a different one (at the
same time),
T g T QU 7 fraws
araraaafiganramae |
avd afiquwregreTEy-
argmAEafas 9 aqr b 110k
178. Substance (in principle) is neither (altogether)
permanent nor destructible, at every moment, nor know-
able alone, nor (merely) non-existent, because (a one-sided
view) is not irrefutably demonstrated. (Substance) is
at every moment, the same and not the same, and without
beginning and without end. (This is) as (true) with
regard to all (substances) as (it is) with regard to one.

TATAAI: FERAT ARG |
awgegfmmiaa wralagrrarEaT 1ol
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174. The natural characteristic of the soul is'know-
ledge. The possession of natural characteristic is without
destruction. So one wishing indestructibility, should con~
template upon and attain (self) knowledge.

FTHY FF WIR TG IATCTARIIE, |
WY AIEET AMGIETLATTR AR | U

176. Verily enlightenment (omniscience) is the ador-
able and indestructible fruit achievable by (right) know-
ledge. Greatis the might of the deluding Karma, that
even some other (fruit, such as sense-gratification, etc.)
is here looked for.

A afagsa Ay Wit G
W, ST LA waft a1 wew qr w3 120k
176. A self-contented and pure person, fit to be
liberated, glows (brightly) in the flame (light) of the
scriptures, like a jewel. A wicked person, burning there
like charcoal, turns either black or into ashes.
Y TARE FEFH T AT, AR |
feadfedy AU enageanafiegi: 1ol
177. An ascetic, knowing the supreme nature of
the soul, perceiving the essences (essential nature of
things) as they are, extending his right knowledge again
and again, and exterminating love and hate, should con-
template (upon the supreme self).
FEAIZET ar AT |
WTATRIAT T F=AR-qrgHRIRT: 12920
178. The living being, like a churning stick, wanders
in this ocean of births with goings and comings (births
and rebirths) so long as there are the tying and untying
(by the rope in case of the churning rod, and by Karmas
in case of the living being).
- Q
AU TR Wifagees qeaae |
FegeAdrEt Sms JAvATATTFTA 10’1
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179. The living being, like the churning stick, gets
turning on (one side) and binding (on the other) when
the rope is loosened. The rope is to be loosened in such
a way that there be neither turning nor binding.

TRFEAT} Sy ggTTgRTaTy |
ARTFIATATA ATFTIHETIR A 123ell
180. The acquisitions and renunciations through
attachraent and hatred (cause) the binding of a living
being. And these very (acquisitions and renunciations)
lead to liberation, when accompanied with right-self-
knowledge.

FeETIR ATl ROy @y ey |
AfEIaAT QO ATAaTEar agvanag 12zt
181. The intellect disliking virtues and liking vices
verily binds demerits ; (and) merit, (when) acting contrary-
wise. Free from both (like and dislike) (there is) liber-
ation from both (the demeritorious and meritorious
Karmas).

WRATAR A g |
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182, From the seed of delusion (spring) the two
sprouts of attachment and hatred, just like roots and
sprouts froma seed. So one desirous of extirpating these
two, should burn down the (seed of delusion) by he fire
of (self) knowledge,
QUG AEZIRIAT TEHTC Gl &a% |
AT AT diga g e 1=
183. The deep, moving (the man in the four condi-
tions of existence), painful and chronic boil of delusion,
caused by the error of (attachment for) worldly objects,
is cleared and healed up by such ointment as the renuncia-
tion (of non-self, realization of the self).
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184. If friends bring pleasures, and enemies bring
miseries ; then why should those enemies (wife, son, etc.,)
be mourned, who died only to cause thee pain although
they were (apparently) friends?
I AFEHTAGGTAT TqA |
faravfa @i gl agrea Serml
RI9aTq T QU JW W] 4T |
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186. This foolish man laments the inevitable death
of others, thinking them as his own. And he laments
still more on (thinking of) his own death. Renown and
better life hereafter can be obtained by a fearless death,
‘Why should a wise man grieve, on account of death even.
None (should therefore grieve)
TR WFRAAT T FOAFIEAA: GG |
A grarEEiT: @1 et g adar g 12w
186. From loss (arises) sorrow, and there-from pain.
From gain (arises) delight, and there-from pleasure. A
wise man should therefore be always happy, not being
touched by sorrow on account of loss.
gl gETAgras grEt $E TaEgy |
N o . <
G FRIGTEN TE AeT A Wiz=ol
187. In this and the next world, a happy man enjoys
happiness, (and) an unhappy man experiences pain. Renun-
ciation of all is happiness, and its contrary (is) misery.

TezraTTiwTRIRY 3RW |
a% agRArwR qRERy gquET: 1Esl
188. In this world birth after death is the origin of
another death, because death is the very necessary cause
of birth and vice versa. I think that those, who rejoice
on birth are partial to the other (viz, death),
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189. Having studied all the scriptures and having
undergone severe austerities, if thou as their fruit,
wishest wealth, respect, etc., in this very world, then, O
devoid of discrimination, thou takest away the very flower
of the beautiful tree of austerity. How canst thou have its
juicy ripe fruit ?
a1 gaadies graiRgaiws @t
Tlrald gy siwmaia: |
sAEAYIRE Gy a0 e
g } seumafa gramammsdy: 12800
190. Always study the scriptures without (caring
for the common) line of the people (wordly fame and
respect), and mortify the body by severe austerities, in such
a way, that thou mayst subjugate thy invincible enemies,
the sense-enjoyments. The sages regard only passionless-
ness as the fruit of austerities and study of seriptures,
gt @ Ay & et
TqeTISTAr AT HEAATAAGH |
TWLIIFRAIA @ TOGET
et fARgsd 7 agaE 1Ll
191. Following (common) people why dost thou crave
for sense enjoyments ? Even a little of that (craving) does
thee great harm. The taking in of oily things prohibited

for the sick under medical treatment, is injurious (to him);
not so to others.

AN 914 saxaty @d
FEIIFA WA FU TR FALSOTI |
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192. Even this (ordinary) man who is greatly
swayed by affection, immediately gives up himself, even
his beloved wife, on hearing of (her) misconduct. How
does this wise man engaged in self-advancement, take the
poisoned food of sense-pleasures having clearly realised
their injurious nature in various births?

WA RE AR RATE R LUET [l

AR AR AT AT RATETRATE: |
W HRHAT SAvAaRaR T
WrHtRgEt A ausmsaraweaar 183

193. Osoul, thou hast long been vicious, by self
injurious self-actions. Be thy own self, by adopting all
the self-inherent qualities of the soul. Having obtained
thy own supreme soul-hood, and identified with all self-
knowledge, and realizing soul-happiness, arising from thy
own self, thou, resplendent with the inner self, shalt stay
in thy own self,

wiw gt g afre graagTia-

WA ST ETEEAATm: |
wRy ReaaReanEiatd

wady THERIFETT wEmTA 13830

194. Before now, thou hastlong been driven like aslave
by this body. So by fasting, scanty meals, renunciation of
Rasas (salt, butter, sugar, etc.,) and the other forms of
austerities, mortify this body gradually (preserving it till
death), as if it were an enemy, now fallen in thy hands.

e gAY
wreafa Aty fRgma frewes arme
ofrargaaregaifEn &

T AsgTAITERRQe || 28 I
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195. At first the body is formed. The wretched
senses then desire (their respective) gratifications. Sense-
enjoyments cause loss of self-respect, misery, fear, demerit,
and undesirable birth places. Thus the body is unfortu-
nately, the root of a series of evils.

afaly gegfra G974 AT )
TRt TRl 3ui syl it ot

198. They nourish such a body (and) resort to such
sense-pleasures. Oh there is nothing which men would
not do. They wish to live by taking poison.

FATTATT TeTFAT FAIFAT qUr 7w |
FATEA=GTATH FEAy B ATRTA: I} 289 |

197. It isa great pity, that in this Kali age, as-
cetics, having roamed here and there, in the forest, like
deer, enter at night,the suburbs of a habitation (for
safety).

T AEETHIIT ATHT WHATERAL |
N .
gERTRgEERgRRnTeE: | e

198. Here, the householder’s life is better than
(such) asceticism, (as is) the cause of future births, and is
robbed of its wealth of non-attachment by robbers (in
the form of) beautiful women’s side-long glances,

s ERfTyTETsasaran
auratsing TRaIuAs iaAdenasq |
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199. Thou hast been repeatedly deprived of thy
position by this body, (for which) thou, bereft of shame
and self-respect, not minding loss of self-advancement,
and after hundreds of humiliations, hast taken this evil-
bringing woman. O sage, if thou art wise, do not befriend
(the body) which does not follow thee even a step (after
death.)



ATMANUSHASANA, 57

« QiseqeaisFAT AN aRATT TYIAr

Tt FfY w3 g, wfefadd |

T & & & migeawfy agi vaaf-

AT WAt WA T awgq U o I

200. Any one substance (gunj, dravya) does not merge

in any other substance (guna-wata). Thou hast merged
in these material substances (having form). Their nature
is not thine. Oh fool, thou followest them, and therefore

art cut and, pierced in this worldly forest of manifold
miseries.

QA S YA gegaiysaTd S |
ST AeRISIT s ATeaTT i 1 Red Ul
201 Birth is, the mother; death, father; mental and
physical sufferings, brothers ; and decrepitude is the friend
of this living bemng in the last stage. And yet there is
love for the body.
TSR ERarTHtssTdis-
CIERd, FAACTAATTHYHIEA IS |
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< |91 g Admawsagw
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202. O soul, even thou, being, (by nature, pure, cog-
nisant of all things, and immaterial, art greatly polluted
(by the body). What other thing in this world, does this

ever-impure, lifeless, and material (body) not vitiate? Fie
on such a body!

€1 gALsfATt SeAT Ao wivAg |
T HIATGRITI ATAIT: B ey | Ryl
208. (True) knowledge is to know this body to be
impure. Its renunciation is real valour. O living being,
thou hast now been greatly deceived here, by this (body),

iy G PEdT g dgmsghn
SFTEIET & W IS AghAX 1) R0 1|
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204. An ascetic is not distressed even by increase in
diseases. What fear is there to one, sitting in a boat,
even if the water of the river be high?

warm: gl adt adm

At Yo eawg A Gl A e
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205. A sick man should take medicines and live in
the body. Otherwise he should renounce the body (by &
pious-death, which) is the (other) alternative. A wise man
should continue living in a house, which has caught fire

after putting out that fire, or abandoning it should go
away (elsewhere). Why should he live there ?
freed ARCGAT TR FeET gue: |
TR ARG FIR T gy N Req 0l
206. An ignorant man, taking up the load from the
head with great difficulty, and placing it on the shoulder,
thinks himself happy, (though) the load is still on the
body.
qragRa semReETTERaTY SR |
AYTCTgTaTFATATRE ST afafear | es 1l
207. A remedy should be sought, so long as a thing

is remediable. And for those who are incurable, the (only)
remedy is to be indifferent.

g1 951 WYTA-HI eqFeqy gy wiysad |
fivay avared M Y grmern: | Rew )

203. One would attain liberation after getting rid
of the bodies, (Taijasa, and Karmana), in company with
which he is subject to births. They must be got rid of.
What use is there in other petty conjectures.

weE gl giTaR gsan |
Hiseareay I 7 Tyrar graits fureg a1 o2
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209. The soul makes even that body, whichlis all-
impurity, an object of worship. Kie on that wicked (body),
by which even such a soul is made untouchable.

TRITET AwT: T SrArgeaTREER: U
TR aEgAaeg garsld staeaw: 0 ke )

210. A mundane soul has three parts, thus:—the
firstis fluid, and (blood, bone, ete.); the other is the know-
ledge-obscuring, etc., (Karma); the third is knowledge, ete.,
(innate qualities of the soul).

amEaad GraREan gsraa |
WA Ty 9 AR @ A ) k22 0

211. He is the knower of the principles (7 Tattvas),
who knows how to separate the eternal soul, existing in
bondage, and having three parts, from the (first) two
parts (above-stated).

w0g F A 91 av: Faragy war |
Rraarar SO SETeaEAr ) 2R U
212. (If) you cannot bear hardships, do not practise
long, rigorous austerities, It is thy ignorance that thoa

dost not conquer the enemies, passions, which can be sub-
jugated by (control of) mind.

EEIETE arEfaEdsTETITY
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213. So long as the clear and unfathomable lake of

the heart is throughout infested with the host of croco-
diles of passions, the host of (pure) attributes cannot
fearlessly resort to it, Strive to subjugate them (the

passions) with equanimity, self-control, renunciation, and
the like, '
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214. (There are) here such clever men, who desire
to attain perfection hereafter, but having missed the true
cause and effect, boast of having themselves acquired a
peaceful mind. This (conduct) of theirs is like that of the
cat and the mice. Fie, on the supremacy of Kaliyuga, by
which these men have been greatly deceived, and deprived
of the (true) fruit of both (the worlds).
TgwET ATIETVRATT TIEATANSGRLAT
qrg STy wEfET SrAdt feg gawTRea: |
fr=azsf gy wiratne AaRarAgRsTaRy
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215. Thou art prepared for austerities; the passions
have been greatly humiliated by thee, thou hast acquired
knowledge, deep like waters of the ocean, but must give
up jealousy for thy equal, which is due to other causes
(Karmas), and is difficult to subdue, and cannot be noticed
by others, like water in very low and invisible flow of (the
ocean).
R ACTTIIeT Y Frear
wFeaT 7fg: @aiy gvawagggar )
NURIT | R AT FArAAedt
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216, Shiva, not knowing that cupid lived in the heart
burnt, out of anger, something external mistaking it for
the God of Love. He had to experience excruciating pain
cgused by that cupid, Whose object is not lost by (opera-
tion of) anger.




ATMANUSHASANA. 61

. P
o gy fgRoaTgen
qEETRg A% | A7 gE |
O a9 fhaw qigwst fqug
AT WARNY ¢ gt wOE i 29 1
217. Leaving the boomerang (Chakra) which had
alighted on his right arm, Bahubali became an ascetie, and
then only did he attain Liberation. Even he suffered long
(before attaining omniscience, as he had a tinge of pride
in him), Even slight pride does great harm
Commentary.

Bahu-bali was the younger son of Rishabha Deva, the first
Tirthankara, while Bharata was the eldest. Bharata having been
worsted in a tral of strength with him , hurled at him the Chakra,
which 1nstead of harming him, alighted on his right arm. Bahu bali
was however sorry for having dishonoured his elder brother Bharata,
and considering all worldly ambition as frivolous, he renounced all
temporal possessions, and adopted i to obtain
He continued to observe meditation for one whole year, at a stretch,
but did not obtain omniscience, because there was left in him a tinge
of pride that although he had relinquished all, he was still standing
on the ground owned by Bharata When Bharata having been told
of this, at the Samavasarnam of Shn Rishabba Deva, went and
bowed to him, and told him that earth belonged to nobody, the pride
was gone, and Bahu-bali immediately attained omniscience.

wed a1y wAT oA R g e g
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218. Formerly, on this earth were born persons, who

had truth in (their) word, knowledge of the scriptures in
their intellect, compassion in their heart, bravery and for-
titude in the arm, wealth for large charity to needy per-
sons, and who trod in the path free from worldly attach-
ments, Even such (great persons) have been deseribed in
the scriptures to have been free from pride, Itis a great
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wonder, that now-a-days those who do not pogsess even
slight virtues, (are found) to be over-bearing,

Tl g gae qif Guriarsd-
IS G F & SIIET |
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219 Everything dwells on this earth. That (earth)
too is supported by others (i.e, the three atmospheres).
And that (earth) and those (atmospheres) are in the maw
of another (4.e., space). That (space) toois in a corner of
the knowledge of others (i.e., the all-knowing), How (then)
can a man entertain pride, (when there are) greater ones
than himself in this world ?

AT faRgTaEAfae
gRisTAUTHER sufyegudTaga: |
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220. The fame of Marichi, was sullied or stained
by his deceit in assuming the garb of a golden deer.
Yudhishthira was lowered in the estimation of his friends
for saying (deceitfully) *‘ Ashvatthama is killed ”; and
Krishna’s reputation was tarnished by (his) deceitfully
adopting the form of a little boy, So even a particle of
deceit (injures) high qualities, just like a (little) poison in
{(a quantity of) milk.

¥ AREEA RS TTRAE T |
gftas dftar 7 @gTeR sraREeaTeE: 1 R0
221. One should be apprehensive of the deep pit of
deceit enveloped in the pitchy darkness of falsehood.

':l‘he horrible cobras of anger, etc. (the Passions) living in
its depth are not visible,
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222. Do not think “no clever person even knows my

secret sins”, and “how will this mar my high qualities,”
‘Who doés not know that the invisible Rahu swallows wholly
the white-rayed and soothing moon,

FTHCATIGINR, FATGATHAATEN
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223. A Chdmara deer, while running away in fear
of a Bheela, had her hairy tail entangled in creepers.
Being foolishly fond of the hair-tuft, she stood motion-
less. Alas! for that (attachment to the hair) she was
deprived evenof her ife. Generally such are the cala-
mities of those, who are afflicted with greed.

AR e st
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224. When the shore of the ocean of the eycle of
existence is close by, the fortunate man has aversion to
sense-gratifications, renounces all possessions, subjugates
the passions, has tranquility, vows, self-control, practice
of self-contemplation, pursuit of austerities, duly ordain-
ed mental activity, devotion to the conquerors, and com-
passion.

gafrafaeEe: arasTaTRTEaT
TRufTEsY: aterged |
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225, One who is engaged in vows, temporaty, and
life-long, has acquired internal and external peace, has
practised equanimity, has compassion for all the living
beings; takes limited and helpful meals, has annihilated
sleep, and has ascertained the essence of the nature of the
soul, and burns the host of miseries to the very root.
~ L
HHIIITTQREAT mgm
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226. Why should not such unattached (recluses)
here, deserve liberation, who are proficient in all the
principles and who abstain from all sins, who are absorbed
in self-advancement, who have controlled all their senses,
who are free from all sorts of illusions, and whose speech
is beneficial to self and others,
TrEe ATITARAEATARATY a9t 9
. N - . LSNPS
@t it gudegranTai 6 aagaa |
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227. What more can those indiscriminate persons
have to lose who have become slaves to the lord of the
sense-pleasures, and whose soul itself has become per-
verse ? But thou who hast got the world-illuminating
three gems, (right-belief, knowedge, and conduct) should
fear the surrounding robbers (in the garb of) sense-
desires. So, thou shouldst always be awake.

THY gAYy fader
U T ffafy dawETg |
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228. Why shouldst thou, (who art) beyond attach-
ment to beautiful women, and other objects, have futile
attachment for the instruments of austerity (the alms-
bowl, broom of peacock-feathers, ete)? Does ever a
prudent man, who takes no food for fear of discase, get
indigestion by taking (too much) of medicine.

aq: gafafr gd afReded ¢ qur
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229. A wise ascetic considers his exertions success-
ful only, when he has withdrawn from outside both his
advanced austerity and knowledge, and well-placed them
in self absorption, above the attacks of thieves and robbers,
(in the form of) the senses, like a farmer, who has safely
brought home the harvest.
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230. In the pride of knowledge that this desire-
enemy (can do) nothing to me, who am versed in serip-
tures, thou shouldst not be indifferent to it, but shouldst
extirpate that one scourge for the three worlds. Lot
the submarine fire troubles even the unfathomable water
of the ocean. How can one, lying in the lap of the enemy,
possibly have calmness, in the world ?

WOATEETI FEASRNFAAST 7 v@weT: |
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231, A person with a heart bound in attechment,
though possessed of knowledge and econduet, is not worthy
of praise, like the lamp, whose dark action is the production
of soot.

T fAnmar: gareraawTe: |
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232-233. (Manytimes) didst thou become repulsed
from attachment, and again b attached. Itis a great
pity that thou, a fool, not having acquired the third stage,
(i.¢.), freedom from attachment and repulsion, art in distress.
Thou, like a ball of iron, art pained, being consumed by
the fire of attachment, so long as thou art not immersed,
in the ocean of the happiness of liberation.

Ty A GETTFE FEARTEIRAEAT |
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234. Promptly take liberation in thy hand, whlch
can be had by (paying) the earnest money;of Right-belief
and the price of perfect knowledge and conduct.

SRR ST gt warineany |
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235. The whole of this one (world) 18 unenjoyable
having regard to (the principle of) renunciation, and is
enjoyable with regard toattachment (toit). One desirous
of liberation should practise renunciation of the highest
order, having himself known the alternative nature of its
enjoyability and unenjoyability.

fagfr et aganE: |
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236. One should cherish renunciation so long as
total non-attachment is not acquired. {When) there is
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neither attachment nor renunciation, it is the indestruct-
able stage, 1. e, (liberation).

Ty yfen: T faefiyeg |
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237. Love and hate constitute attachment; doing
away with them is Renunciation. They both are as-
sociated with external objects, and so they should also be
discarded.

wamfh warssad A geeadRe |
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238. Inthis whirl of transmigrations, for destrue-
tion of mundane existences, I cherish thoughts (of right-
belief, ete.,) never cherished before, and do not cherish
those thoughts (of wrong-belief, etc.,) hitherto cherished.
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239. Good and bad (actions), merit and demerit
(Karmas), and pleasure and pain (their fruits), are six.
The first (of each) of the three (pairs) is beneficial and
worth following ; and the remaining three are injurious.

AT et Sy T @ A eu |
YR T G AR AR TH 39 11 X% U
240. Then, again, the first (good activity) also is to
be given up. The remaining (two sets) cease to exist by
themselves. By giving up the good (activity), and attain-
ing the summit of purity, one gets the supreme status
(liberation).
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241, Soul does exist, (and) it is under bondage (of
Karmas) from (time) which has no beginning. That
bondage is from the inflow (of Karmic matter), (the inflow)
is caused by anger and other (passions); anger, ete., arise
from carel This (carel ) is due to vowless-
ress; that (vowlessness) (exists under) influence of wrong-
belief, such impure (soul), sometimes, on getting (proper)
occasion, ete,, is gradually liberated by the combination
of right-belief, the excellence of vows, and passion-
lessness.

wagAEwETE NraARTRear
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242. The affection that this (body) is mine, and 1
am its, arises like a great calamity. What hope is there,
tor the fruition of austerities so long as (the soul) con-
siders (himself) identified with the body.
arEaard At AT W T weEdr Ay |
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243. Believing, under delusion, that *“I am another,”
“ Another is me,” I wanderin the ocean of births. “Iam
not another,” “Iam I,” “another is another,” “another
is not me.”
=41 weAR T a7 AEd feeRAr s
IEIFTA: JUIRQATIRAT: qreaay |
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244. Through whatever objects, in this world, bond-
age was tightened, heretofore in one, who was attached
to external things, he has now obtained true knowledge;
and those very (objects) have, on attainment of the fullest
non-attachment, become instruments for destruction of
that (bondage). Verily wrong-knowledge, and uncommon
excellence of the learned, are different (things).
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245. Combination (of Karmas is varying in quantity),
sometimes increasing, sometimes decreasing, sometimes
becoming equal, and sometimes there is separation only,
Thus should be known the succession of bondage and
liberation. (For details see Tattvartha Sdtra, and Gom-
matasdra).

qg gug | 'm';w frewa Al wag |
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248. He, whose merit and demerit (Karmas) exhaust
themselves without bearing fruit is a (true) ascetic. He
will never have the Karmic inflow, and will attain libera-
tion.

AFATATIIET AT JUIEAET |
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247. Do not allow even aslight breach in the right
conduct, (whichis) the embankment of the great reser:
voir of austerity, filled with the waters of attributes (right-
belief, ete).

regRrRTgg IR RTRIS A vE g |
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248. An ascetic is like a house, protected by the
doors of strict restraint (of body, mind and speech), having
the walls of fortitude, and the foundation of knowledge.
He is attacked by wicked (passions), (if they) get even a
small hole (defect) in his (conduct).

eI gERAT RSt |
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249. Though determined to remove his faults by
austere penance, the fool nourishes those very faults by the
food of scandalizing others.
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260. When an ascetic, a great repository of all
qualifications, may by chance have a defect, under influence
of past Karma, although the defect is like the spot in the
moon, even a blind (i.e., indiscriminate) man notices that.
The on-looker need not reach his (the ascetic’s position to
notice the defect.) The whole world sees the spot in the
moon, made prominent by her light. Did any one go to
her place (in the moon, to see the spot)?
qUIARA ¥ aAgAS ez |
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251, Through gradually growing knowledge, all that
is done in the past appears to an ascetic to be the action of
ignorance

«f¥ grraraEedieT avQy
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252. Solong as there is moisture of attachment, at

the root (of the tree) of mind, the tip of the creeper of
Desire, keeps frash even in great ascetics. Knowing this,
those, who are quite unattached, always deal strictly even
with the long long familiar body.

Wit SgETaftasAt® « 3gdiRa: |
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253. When (by engaging in deep meditation), there
is a difference between the body and the embodied (soul
itself), even though they are inseparably connected like
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milk and water, then what would you say of the marked
differences which these other external things possess.
afIsE FRRACNEAE AT |
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254. Iam heated by the connection of this body,
like water in association with fire. Those who long for
happiness became cool here by leaving (attachment with)
this body.

wRIRATAAZT ATIHE R Raa |
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255. Purified is the end of those who by proper
meditative application have cast out the great delusion
sealed in the heart and grown up by accumulations (of
Karmas) from eternal time.
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256. What thing in this world is there, which is not
conducive to the well-being of such (ascetics), as regard
identification (with the self) as the only sovereignty, the
destruction of the body as the attainment of the desired
object, the evil from bad deeds as painful, the renuncia-
tion of wordly enjoyments as happiness; abandonment
of everything as great joy, and attachment as death.
Truly, the ascetics are always happy.

wrEsTiTATEdETaN () 358 agrhad
mER wanmd 7Y @ & ™ A |
grasT ARy ofy wEQEEaRsR wg
gig: Tege AGIAAGAT AFHY % @qt U W

257, If that Karma which is destroyed by bringing
it to (premature) fruition by severe austerities, has itself
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arrived at its maturity, then what grief should a wise man
feel for that? One desirous of vanquishing his foe should
himself meethim. If that (foe) advances himself, what
loss can there bein a conflict for him, who is himself ad-
vancing unchecked.
URIFRATTARN ARAUT GYFUST 6§ TEeATq
FreeisenT: AET AT GEATAIST (SrawEsan)
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258. Those who having renounced all, have taken the
vow of solitude, and are capable of enduring everything,
are somewhat ashamed on suddenly feeling that they erro~
neously considered the body to be a helpmate. Those
whose greatness is inconceivable, who are prepared for
their work, who have adopted the seating posture (Pal-
yank4sana) for the purpose of getting rid of the (body),
who have renounced delusion, meditate on a mountain,
in a deep cave, or in a concealed place, (are brave) men
like lions.
A} IIGAGEHTATH: T FTITEATH
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253. May they purify our hearts, to whom the dust
sticking to the body is an ornament, the surface of a stone
a residence, gravelled earth a bed-stead, the tigers’ cave
a comfortable home; who have lost the erroneous notion
that the soul belongs to the body ; who are free from the
fetters of delusion; who are possessed of the riches of
knowledge; who are desireless; (and who aspire) for
Liberation.
rETATST AN A gy
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280. All praise be to them, who having anyhow
attained (union with) the innerself, by the radiance of light
produced by the influence of highly advanced austerities,
have become peaceful, and are gazed at, by unsteady-
eyed and confiding she-deer in the forest, Those courage-
ous (saints) pass their days, for a long time, in inconceiv-
able practices.
i gRyTETITTfERIOaER ARt
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261. Whose intellect does not rest at all till it has
clearly discriminated the difference, hardly perceivable,
between Desire and Soul, who are rich in tranquility ; and
who are well fixed in the innerself and the course of whose
mind does not run towards external objects—may the
supremely (sacred) particles of dust, raised by the feet of
such (ascetics) purify us.
qeEnAAl WA agym wavgW a1 g
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262. Fate is the Karma, good or bad, acquired by an
embodied being in past life. By their operation, the
ensuing pleasure or pain is experienced. He,who performs
good deeds only is praise-worthy. But he who for extir-
pating both (good and bad Karmas) renounces all under-
takings, possessions, deserves to be adored by the good.
g g a1 etk RAfyamdigaTan
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283. In this world pleasure and pain arise out of the
fruition of past Karmas. If one becomes un-attached to
considerations as to whom he should have love and whom
he should hate, then his past Karmas fall off, and a new
on does not bind him. He, a learned (ascetic) shines forth
like a jewel.
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264. Like five which has completely burnt up the
wood, the full pure knowledge kindled in the body-resi-
dence (of an ascetic) glows forth ablaze, even after it (the
body) is gone. The life of an ascetic is all full of wonder.
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2685. Substance is composed of attributes. The des.
truction of attributes, destroys substance. Hence libera-
tion is conceived by some others as absolute non-existence
(of the soul). (This is wrong).

|WAT A T FAl AW geh g
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266. The soul is never born, never destroyed, (and
is) immaterial. 1t is the doer, the enjoyer, the happy, the
all-knowing and, of the size of the body, and being freed
from the impurities (of Karmas), goes upwards (till the
top of the universe), (and there it) remains steady and
supreme.

arfrag ARy af A |
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267. If on account of independence, even pain is felt
3 happi by the tics, then why should not the
Perfect ones be happy after having acquired independent
Bliss.
& wfrogarat M=dner ek
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268. Charming to the hearts of the high-souled, this
useful work is compiled as a collection of some words.
May the adversity of those, who ponder in their hearts,
:ontinuously, over the whole of it, perish immediately and
may they attain the glory (of liberation).

RraarardTrgeRrgrtaSaTn |
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269. Atméinushisana is the work of Gunabhadra-
Acharya, whose heart is engaged in rememberance of the
feet of his Preceptor, Jina-sena-acharya.
et Mgl qawed AiewT O |
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270. May Lord Rishabha, the son of Nabhi, in the
>eean of whose knowledge the universe appears like a
otus, be for your salvation.
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